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Introduction

Most Christians are familiar with at least a few Bible passages regarding poverty, corruption and injustice.  But God overwhelmed us with His emphatic emphasis on these issues from Genesis to Revelation.  

Why This Study?

This study is intended to help our international leadership in The Navigators to take a closer look at the biblical emphasis that the Scriptures place on the strategic subjects of poverty, corruption and injustice. Also it is envisaged that these studies could become more widely available to our worldwide staff and their constituencies in due course.

The majority of the world today lives in poverty, often faces corruption at every level of society and suffers from injustice in almost every aspect of life. In 2003, the World Bank classified over four billion people as “poor,” living on less than $2 per day. The five richest countries in the world receive 85% of the total world income and the five poorest countries receive 1.4% of the global income.  Corruption costs Africa $148 billion annually, which is more than 25% of the continent’s GDP.  Sixty-two percent of Ethiopians are illiterate and 12% of the population (73 million) has AIDS.

As followers of Jesus, what should be our response to these massive issues that plague our societies and nations today?  What does the Gospel look like for the “harassed and helpless” (confused and aimless, The Message) Matthew 9:36?  What is the “good news” for the “bruised and hurting” (Matthew 10:1, The Message)?

Jesus described the Gospel clearly when he quoted from Isaiah 61: “The Spirit of the Lord is on me because he has anointed me to preach good news to the poor … to proclaim freedom for the prisoners and recovery of sight for the blind, to release the oppressed (the burdened and battered, The Message) …” (Luke 4:18).  This was indeed good news for mankind and especially for the poor, for those facing corruption and for those suffering severe injustice.  

When Jesus said he came “to proclaim the year of the Lord’s favor” (Luke 4:19) he was referring to the Year of Jubilee (Leviticus 25:8-55), which came every 50 years. Slaves were to be freed, debts were to be cancelled and ancestral property was to be returned to the original family.  Jesus proclaimed liberation from sin and all its consequences including poverty, corruption and injustice. Isaiah 11:4 states, “but with righteousness God will judge the needy, with justice he will give decisions for the poor of the earth.”  How can we join God in His holistic and comprehensive redemptive work?

This was integral to the Gospel message of our Lord Jesus Christ. And it must be integral to our Gospel message. 

A study of the Old and New Testaments will help us gain God’s perspective and to better understand what His purposes are today for us and the nations.

This study will involve:

1.
Examining the Pentateuch to understand how God wanted the Jewish nation to function and the guidelines He wanted implemented regarding poverty, corruption and injustice.

2.
Tracking the historical journey of the nation of Israel (Joshua to Esther) and the response of the nation and its leaders to God’s guidelines.

3.
Observing the way the poets (Job to Song of Solomon) expressed their heartache over the way the nation handled poverty, corruption and injustice.

4.
Investigating God’s responses to man’s failures regarding poverty, corruption and injustice as described by the prophets (Isaiah to Malachi).

5.
Analyzing the New Testament to see how Jesus and the early church lived out their lives in the light of God’s concerns regarding poverty, corruption and injustice.

Our suggestion is that this study be completed on a personal level to allow God to impress on you his heart and direction. You might also discuss these questions in your family. And it is very important that you discuss these issues in a believing community so that your responsibilities and application can be implemented on a political, judicial, economic, social and national level in your context.

Defining Our Subject

In this study, we are looking at poverty’s many aspects: physical poverty, physically and mentally handicapped (Jesus healed their diseased bodies, Matthew 9:35, The Message) bruised and experiencing deep hurt (Jesus healed their bruised and hurt lives, Matthew 9:35, The Message)., those who are held captive to all kinds of addictions including sex, alcohol and drugs, (Luke 4:18), and those who are oppressed and deeply burdened and experiencing battering, (Luke 4:18, NIV and The Message). Jesus described these people as confused and aimless (The Message) and harassed and helpless (NIV), like sheep without a shepherd, Matthew 9:36. Such people are truly lost, Matthew 10:6. Jesus’ heart broke (moved with compassion) when He saw these crowds, Matthew 9:36).  

Jesus himself was crucified as a man who was poor, homeless and naked and as such identified with all mankind. God’s concern “to heal the ache in the heart of the poor, the homeless and the wretched” (Psalm 12:5, The Message) was accomplished through the death and resurrection of Jesus.
As we look at the issue of justice, we are thinking not just in terms of legal justice but also of social, economic, racial and political justice; i.e., justice at all levels and in every sector of society, especially as it relates to the poor. Amos 5:12 tells us, “You oppress the righteous and take bribes and you deprive the poor of justice in the courts.”

When the words “justice” and “righteousness,” are used together in the Bible (31 times as well as 23 instances where the two words occur in poetic parallelism and 32 other instances where they are paired together) the sense is of social justice and total redemption.  A wonderful example of this phrase in poetic parallelism is Amos 5:24,k
“But let justice roll on like a river,

Righteousness like a never-failing stream”

These words were written in a context of the poor being trampled on (Amos 5:11) and deprived of justice (Amos 5:12). The NIV Study Bible comments on this verse, “As plant and animal life flourishes where there is water, so human life flourishes where there is justice and righteousness.”  Indeed, when God thinks of our redemption, he is interested in our social, economic, racial, political and spiritual needs now as well as our salvation in eternity. For further thoughts on this biblical perspective, please see Waldron Scott’s excellent book, “Bring Forth Justice” (originally published by Eerdmans in 1980 and republished in 1997 by Paternoster Press).

A Macro Illustration: The Continent of Africa

By John Ridgway, January 2008

As we think of the global scene, Africa has faced more issues regarding poverty, corruption and injustices than almost anywhere else in the world. Africa is a complex continent consisting of more than 880 million people. Over 10,000 African historic polities were amalgamated into 40 European colonies and protectorates, out of which the modern states of Africa were birthed.

Here are seven factors that contribute to the make-up of this continent today:
1. The Colonial Powers

By the end of the 19th Century, European powers had staked claims to virtually the entire continent. Martin Meredith in his monumental work “The Fate of Africa” (2005) notes, “nearly one half of the new frontiers imposed on Africa were geometric lines…taking little or no account of the myriad of traditional monarchies, chieftains and other African societies that existed on the ground…African societies were rent apart. In all, the new boundaries cut through some 190 culture groups.”

Not only did the colonial powers rob African societies of their natural resources, but many still control or own the power sectors, telecommunications and other vital industries. These colonial powers are prepared to finance rebel forces to rebuff attempts to nationalize these sectors, and the results are often civil wars that topple the ruling party.

2. The Wealthy Nations of Today

Wealthy Western governments are not inclined to amend their trade and agricultural policies for the sake of Africa’s revival. Martin Meredith notes that the industrialized countries operate a system of subsidies and tariff barriers to protect their own producers. The total value of their agricultural subsidies amounts to one billion dollars per day ($370 billion a year).  This amount is higher than the GDP of the whole of sub-Saharan Africa.

Meredith gives the example of cotton. Africa is the world’s third largest producer, turning out high-quality cotton at about 38 cents per pound. By comparison, production costs in the U.S. are more than twice as high. But the U.S.  provides its 25,000 cotton farmers with an annual subsidy of $4 billion, more than the value of the entire crop.  Thus, U.S. farmers are able to export cotton at one-third of what it costs them to produce. As a result over 15 years, they have gained nearly one-third of the world market. In 2002, a study conducted by Oxfam showed that as a result of the US subsidy, the world price for cotton was 25% lower than it would otherwise have been. Thus trade losses associated with U.S. farm subsidies outweighed the benefits the Africans received from U.S. aid.

Wealthy Western governments frequently lag far behind the aid commitments they make.  During a visit to Africa in 2003, U.S. President George Bush stressed the importance of Africa to the US agenda. Meredith notes that in terms of aid, however, the U.S. ranks at the bottom of all donor countries in relation to the size of its economy, contributing only 0.1% of national income to foreign aid worldwide and 0.01% to sub-Saharan Africa. Most other Western countries fall short of the United Nations target of spending 0.7% of national income on aid.

3. Major World Aid Agencies

Graham Hancock in his book, Lords of Poverty, states that “more than 80% of all money passing through the UN system is spent on its 50,000 staff" and 70% of World Bank funds go to goods and services in the West. In 1989, of the 189 World Bank projects audited, 106 were found to have either “serious shortcomings” or to be “complete failures.”  A gross example of this was “huge quantities of slimming products included in emergency aid consignments sent to undernourished residents of Somali refugee camps. Also included were other strangely inappropriate items such as electric blankets and treatment for heartburn.” There are also questions about the role of profit-oriented pharmaceutical companies with regard to AIDS medicines in Africa.

The debt-service payments from the Third World to Western banks far exceeds the aid given to these countries and runs into many billions of dollars. Half of Africa’s 880 billion people live on less than U$1 per day. Africa’s entire economic output is no more than $420 billion, just 1.3% of the world GDP, less than a country like Mexico.

4. African Rulers of Today

Many African rulers have reputations as brutal and corrupt, following the same approach as their colonial dictators. The World Bank has estimated that 40% of Africa’s private wealth is held offshore. The scramble for wealth has spawned a culture of corruption permeating every level of society. A report prepared for the African Union in 2002 estimated that corruption costs Africa $148 billion annually, more than a quarter of the continent’s entire GDP. Meredith notes that Kenya’s Daniel Arap Moi eventually obliged to step down at the end of 2002 after 24 years in power, is estimated to have looted at least $3 billion. 

5. Intensified Tribalism

In 2000, there were more than ten major conflicts underway in Africa. One-fifth of all Africans live in countries battered by war. Some 12 million Africans are classified as refugees , comprising 40% of the world’s total. In 1998 Ethiopia and Eritrea embarked on a futile border war resulting in 100,000 people dead, one-third of Eritrea’s population displaced and hundreds of millions of dollars squandered on arms bought from the Chinese.

Two months later Rwanda and Uganda plunged headlong into another round of war in the Congo.  In 1994 over 300,000 children died in the Rwandan genocide aside from thousands of adults. Canadian Lt. Gen. Roméo Dallaire, responsible for the UN peace-keeping force at the time, discussed in his book, Shake Hands with the Devil, the toxic ethnic extremism between the Hutu and Tutsis tribes, built from colonial discrimination and exclusion. Despite his persistent warnings to the UN, a further genocide took place in 2003, leaving more than four million dead in the Congo and the Great Lakes region. He believed it was the apathy of the U.S. and other world powers that enabled this wholesale slaughter to occur. “An American officer felt no shame as he informed me that the lives of 800,000 Rwandans were only worth risking the lives of ten American troops. The Belgians after losing ten soldiers, insisted that the lives of Rwandans were not worth risking another single Belgian soldier.” Dallarie concluded that not all human beings are equal, and he feels the youth of the Third World are manifesting rage over human rights abuses, economic collapses, brutal and corrupt military dictatorships, national debt, environmental degradation, poverty, hunger etc. He states, “These people have no hope and this lack of hope in the future is the root cause of rage…It is only a matter of time until a brilliant young chemist or smuggler obtains a nuclear, biological or chemical weapon (of mass destruction) and uses it to satisfy his very personal rage against us.”
6. Famine, Hunger and AIDS

Sub-Saharan Africa is home to just 10% of all the world’s population but bears more than 70% of the world’s HIV/Aids cases. More than 37% of Botswana is HIV-positive. By 2010 the average life expectancy in Botswana is expected to fall to 27 years, and half of all children in the country are likely to be AIDS orphans. Teachers are dying at a rate faster than replacements can be trained.

During the 1972-74 famine in Ethiopia over 200,000 people died. Again in 1984-85 the drought in Ethiopia left 100,000s of people dead. Unjust allocation of land has been a factor in the widespread hunger issue. In 1931 half of the entire land area of Southern Rhodesia was stipulated for the use of white farmers, who at the time numbered no more 2,500. In South Africa 87% of the total area was declared “white land.”
7. Poverty

Africa is the poorest region of the world and falling further and further behind. The average per capita national income is one-third lower than the world’s next poorest region, South Asia (India, Pakistan, Bangladesh and Sri Lanka). The per capita income in most African countries is lower than it was in 1980 and in some cases in 1960. It is the only region where per capita investment and savings has declined since 1970. It is the only region where school enrollment is falling and where illiteracy is still commonplace (62% in Ethiopia). It is the only region where life expectancy is falling.

Meredith concludes, “The magnitude of the crisis is too great for African states to resolve by themselves. Most states are effectively bankrupt, weighted down by debt, barely able to raise sufficient funds on their own account to provide a minimum of public services. By the late 1990s more than half already relied on Western aid to fund as much as 50% of government budgets and 70% of public investment…After decades of mismanagement and corruption, most African states have become hollowed out.”

Today, the population of Africa continues to carry many burdens in their ongoing struggle for survival in a continent filled with poverty, corruption and injustice.

The continent of Africa illustrates the intersections of poverty, corruption and injustice. As you move through this study, consider the implications for the people of Africa.

STUDY 1: THE PENTATEUCH (Genesis to Deuteronomy)

God’s heart for the poor and His concerns about corruption and injustice permeate the Pentateuch.  Although it is His desire that no one lives in poverty, He makes provision for caring for the poor.  Although He allows oppression at times, He appears to be waiting for His people to cry out to Him about it. God continually promotes justice and protects the disadvantaged.  

“Do not deny justice to your poor…” (Exodus 23:6)

“Do not oppress an alien…” (Exodus 23:9)

“Do not pervert justice… or show favoritism to the great…” (Leviticus 19:15)

“Do not mistreat [the alien]…” (Leviticus 19:33)

“Do not take advantage [of the poor and needy]…” (Deuteronomy 24:14)

“Do not deprive the alien and the fatherless of justice…” (Deuteronomy 24:17)

God “defends the cause of the fatherless and the widow and loves the alien…” (Deuteronomy 10:18) and continually urges His people to “remember that you were slaves in Egypt…” (Deuteronomy 24:18)

It is God’s desire that His people be a light to the nations, modeling and promoting social responsibility and justice.  

God offers the poor more than a hand-out.  He offers a “hand-up” and calls us to join hands with them.  God’s people are called to help sustain the poor, but His laws call us to do so in a way that helps the poor take responsibility for getting out of poverty. For example, the poor were responsible to gather the gleanings left for them, and in the year of Jubilee, the poor were given opportunity to redeem their lives and get out of poverty. God’s people were to provide means for that, but not to do it for them.

God raises leaders to deal with oppression. Noah, Joseph and Ruth and many of the Judges were raised up to deal with oppression and other matters that offended God. 

In the Garden of Eden (translated “pleasure” in the Septuagint and the Vulgate), mankind was to fill, subdue and rule over this earth. Mankind was to enjoy this earth, work in the garden and take care of it.  The scene was one of perfect harmony and peace. There was a total absence of poverty, corruption and injustice.

But Adam and Eve doubted God’s purposes. Sin and its consequences became a reality in their lives and the lives of their offspring. The blood of their son Abel who was murdered by his brother Cain cried out to God (Genesis 4:10). By Noah’s time the situation on the earth had greatly deteriorated. Then the Jewish nation was birthed, suffered greatly in Egypt and was given laws that would enable the new nation to live without poverty, corruption or injustice in their new land.

Q1.
Describe the circumstances on the earth in Noah’s time (Genesis 6:11-12). 


What did God choose to do about those circumstances?

Q2.
Through Abraham, the Jewish nation was birthed (Genesis 12:1-3). Note that the words “bless” and “blessing” in Genesis 12:1-3 have a holistic sense to them, implying both physical and spiritual blessing. Due to famine, Abraham’s grandson Jacob and his whole family came to Egypt where they multiplied greatly. Eventually the Egyptians enslaved them and began to mistreat them. God raised up a deliverer, Moses. From Exodus 3:7-10, describe God’s feeling about their situation.

Q3.
God used Moses to lead His oppressed people out of Egypt. He gave Moses the moral law (Exodus 20), the civil law (Exodus 21-23) and the religious law (Exodus 23-31 and Leviticus 1-17). Leviticus chapters 18-27 list the decrees which were a further expansion of the moral laws listed in Exodus 20. Then after 40 years of wandering in the wilderness the law was again given to a new generation before they entered the Promise Land. This law had a holistic, that is, physical and spiritual dimension to it. With this new start and this wonderful covenant that listed out how people should live, what was God’s ideal in Deuteronomy 15:4?

Q4.
Although God’s ideal was that there be no poverty among His people, what were His requirements regarding the poor in the land? Deuteronomy 15:7-18

Q5.
When it comes to the issue of bribery and corruption, what does God say regarding judges (legal system) and officials (government and political system) in Deuteronomy 16:18-20? Why do you think God said this and what are the implications for us today?

Q6.
What other groups of people suffer injustice besides the poor, Deuteronomy 27:19? Note: This 
was one of a number of issues that brought God’s curse (Chapter 27). In Chapter 28, there is a list 
of behaviors that result in God’s blessing and in turn generational blessing, Genesis 29:11-15 and 
Genesis 30:6,19.

Q7.
How do you feel the body of Christ is proclaiming the year of the Lord’s favor today (Leviticus 25:8-55)? Relate 2 Corinthians 6:2 to this question. 

Q8.
Are there any aspects of the “good news” that we are currently not emphasizing as we present the Gospel? Think of this especially in light of the poor. (Genesis 12:1-3, Leviticus 25:8-55, Deuteronomy 15–17, etc)
Q9.
What personal and ministry implications come to mind as you consider questions 8 and 9 above?  

Q10.
Do you feel your understanding of the Gospel has been enriched?  In what way?

…The Story of Dr. Jember, the Mother Teresa of Ethiopia
By John Ridgway

Ethiopia is one of the poorest countries on the earth. Conditions of abject poverty and unbelievable 

deprivation and squalor, drove Dr. Jember Teffera to develop in1989 a project called Integrated Holistic 
Approach – Urban Development Project (IHA – UDP).
Dr. Jember is a woman of strong biblical convictions with a tremendous heart for the people of the slums.  In our conversations with her, we could see her anger and frustration at the church which seemed very reluctant to get involved.

Since its inception, the project has completed and handed over to the beneficiary communities, diverse integrated and holistic programs based on the felt needs of the target communities. More than 45,000 people have benefited in the worst slum areas of Addis Ababa, where poverty, corruption and injustice are rife.

A high value is placed on early pregnancy, post-natal and early infancy care. The health of the baby and the wellbeing of the mother are critical during the first five years. Routine health checkups and good diet are necessary, as well as 100% vaccination coverage.

Schooling is a necessity to escape the captivity of abject poverty. IHA-UDP has established three kindergartens and two primary schools. Tutorial classes are provided for under-performing children and mentally handicapped children receive special help. A sponsorship program for very poor children helps pay for school fees, school uniforms, educational materials and one meal a day. To date, 1471 children have been helped.

IHA-UDP gives special attention to adolescents’ physical, mental and psychological development and educating them about HIV/AIDS. Training workshops equip them in basic manual skills, then upon graduation, the trainees are organized into cooperatives, given hand tools and seed-money to start their own businesses.  

Special programs are in place for 313 elderly people who either have no living relatives to care for them. or have to look after their grandchildren who are AIDS orphans.  

In all cases, the overall objective is to restore and maintain the dignity and self-worth of every person in the slums.

As we toured the slums, we saw many other programs in place, including safe water, health posts, youth centers, workshops for people with disabilities, a community library, housing, kitchen and latrine facilities, income generation through saving and credit opportunities and the Institute for Urban Workers (IUW). 

We could see these people were beginning to experience a new sense of dignity and self-respect. Hope was in their eyes and joy was on their faces. It was a privilege to meet Dr. Jember’s team who are committed to God and to loving their neighbors as themselves. Neighbors who were desperately in need of a hand-up experienced the love of God through this team.

How does Dr. Jembar’s ministry model and promote social responsibility and justice as it should be in the Kingdom of God?

Study 2: The Historical Books
The prophets (Abraham, Moses, Joshua …) and the kings were the spiritual and moral leaders of the nation, for better or for worse. The Book of Joshua initiates a division called the Former Prophets, and including Judges, Samuel and the Kings (NIV Study Bible, introduction to Joshua). After Joshua’s time, the Israelites turned to evil and God raised up various judges to rule them (Judges 2:6-17). They were the leaders of the nation who were called deliverers (saviors) and held court over (judged) the nation to ensure justice was maintained. Then Samuel, another prophet, was raised up to lead the nation. After Samuel, his sons “turned aside after dishonest gain and accepted bribes and perverted justice” (1 Samuel 8:3).  At this point the people asked God for a king. He first gave them Saul and eventually David who became an outstanding king.

Q1.
Gideon was one of the outstanding judges God gave to rule over the nation. Record his answer when the people asked that he and his son and his grandson rule over the people, Judges 8:22-23.

Solomon was renowned for his wisdom; however, he instituted oppressive taxation (1 Kings 4:20-28) to support a lavish lifestyle in contradiction to Deuteronomy 17:14-17. He also had 30,000 conscripted laborers (“forced laborers”, 1 Kings 5:13-18) and at least 153,000 additional workers to build the temple his own palace (1 Kings 6-7). All of this led to the rebellion by Jeroboam because of Solomon’s “heavy yoke on us” (1 Kings 12:4) and the Kingdom was subsequently split into two. We also note that Solomon’s attitude toward women (1 Kings 11:1-13) was not reflective of God’s purposes.  Having 700 wives and 300 concubines was detrimental to himself and to the nation of Israel.

Q2.
What can we learn from Solomon in his role as king when it comes to poverty, corruption and injustice in a nation?

After the reigns of Saul, David and Solomon, the divided Kingdom had ten kings in Israel (North) and fourteen kings in Judah (South). King Hezekiah (influenced by the prophet Isaiah) and King Josiah (influenced by Jeremiah) were outstanding kings. Other kings were good and many were abysmal.
Q3.       Look at several of these kings and comment on their lives with respect to poverty, corruption and injustice.

a. King Rehoboam, 1 Kings 12:1-19

b. King Ahab and Queen Jezebel, 1 Kings 21:11-19

c. Athaliah, the mother of King Ahaziah, 2 Kings 11:1-16

d. King Jeroboam, son of Jehoash, 2 Kings 14:23-29, especially v26

e. King Hoshea, 2 Kings 17:1-6

f. King Manasseh, 2 Kings 21:16

g. King Zedekiah, 2 Kings 24:18-25:7

Q4.
Ruth is a beautiful story of a Moabite widow who is redeemed by her kinsman Boaz. What can we learn from both Ruth and Boaz about their attitudes to poverty and justice?  Note 2:2-7, 17-18 and Chapter 3:10-13, 15 and Chapter 4:9-10.
Q5. 
Esther, a beautiful Jewish woman was married to the Persian King, Xerxes (486-464 BC). This courageous woman and her brave uncle, Mordecai, stand up to a murderous official, Haman. The result is justice for thousands of exiled Jews and the saving of the Jewish nation from near obliteration. How did the various characters respond to injustice? Note Mordecai’s early response to an assassination attempt on the king’s life.  

Q6.
The books of Ezra and Nehemiah describe the return of the Jewish remnant to Jerusalem. God influenced powerful Persian kings in bringing justice for the Jewish nation. Cyrus, King of Persia, made a proclamation in 539 BC that enabled Zerubbabel to return with the exiles (Ezra 1-6).Then 78 years later, King Artaxerxes (464-423 BC) enabled Ezra to return with more exiles (Ezra 7-10). In between these two returns, local opposition stopped the work on the temple and it took a decree from King Darius in 520 BC to enable the Jews to restart the work. What part do powerful rulers play in today’s world regarding the issues of poverty and injustice?

Q7.
How can we respond today to issues of poverty, corruption and injustice in our context on local and national levels? What about refugees and immigrants or aliens in our own countries? What about AIDS patients? What about the marginalized in our cities?

…The Story of William Wilberforce 
By John Ridgway

William Wilberforce was born in Yorkshire, England, the only son of Robert Wilberforce, a wealthy merchant, and his wife Elizabeth. He graduated from Cambridge University in 1780 and secured a seat in the House of Commons as a Member of Parliament just a few days before his 21st birthday. Wilberforce celebrated by taking a tour of Europe with his family and a few invited friends. One of these companions, Isaac Milner (fellow of the Royal Society and later the president of Queen’s College in Cambridge) spoke at length with Wilberforce about his eternal destiny and Wilberforce became convinced about the claims of Christ. However, he was unclear if a Christian could serve God in politics. Wilberforce sought out John Newton, the former slave-ship captain turned Anglican parson who was the author of the famous hymn “Amazing Grace.” Newton helped Wilberforce see he could make a great difference in politics just as Daniel and Joseph had done in the Old Testament.

In 1787 Wilberforce wrote in his diary, “God Almighty has set before me two great objects, the suppression of the slave trade and the reformation of manners (morals).” His success in these “two great objects” is perhaps the most remarkable achievement of any single statesman.

At the time, the economy of the British Empire was sustained by the slave trade and Wilberforce’s stand against it was the path to political suicide. Ten days before his death, an elderly John Wesley wrote to young Wilberforce, “Unless God has raised you up for this very thing, you will be worn out by the opposition of men and devils. But if God be for you who can be against you.” God was indeed with him.  Wilberforce persisted through forty-six years of vicious insults and physical assaults before he miraculously succeeded in his crusade, only three days before his own death.

Wilberforce’s success in reforming the “manners” of England was equally astonishing. English culture in 1787 was similar to postmodern America in its callousness, indifference and hedonism. The Empire’s cultural elite had made great strides in normalizing debauchery, yet somehow Wilberforce made goodness fashionable through a series of imaginative efforts toward cultural renewal. His biographer, John Pollock, credits him with establishing the Victorian virtues of character, morality and justice.

The publication of his book, A Practical View of Real Christianity in 1797 became an immediate best seller and was translated into Dutch, French, German, Italian and Spanish. The book was a declaration of Wilberforce’s faith commitment vision of a good society. People whose lives had been transformed by Christ, Wilberforce believed, could enrich and change the societies in which they lived.  

Wilberforce led or was a member of at least 69 different benevolent societies.  He was the founder of the Christian Observer (the Christianity Today of his time), helped found the Sierra Leone Colony for freed slaves, the Royal Society for the Prevention of Cruelty to Animals, hospitals for the poor, Britain’s Royal Institution dedicated to scientific research, and the National Gallery of Art. He was active in education reform, prison reform, the promotion of public health initiatives and advocated shorter working hours and improved conditions in factories.

He was always seeking to be salt and light in his culture and beyond. He campaigned against the national lottery and caused its demise. He enabled missionary work to be undertaken in India despite considerable resistance from the British East India Company. He was also a founding member of the Church Missionary Society (CMS), the missionary wing of the Anglican Church which is a worldwide movement today.

Wilberforce’s work has influenced many and his influence continues to this day.

…The Story of Dr Martin Luther King Jr
By John Ridgway, January 2008

Martin Luther King, Jr. was one of the primary leaders of the American civil rights movement to end segregation and racial discrimination in a struggle for justice and human dignity.

He was the son of Reverend Martin Luther King, Sr. and Alberta Williams King. He graduated with a B.A. in sociology, a B.D. in Divinity and a PhD in systematic theology from Boston University in 1955. He was a pastor of the Dexter Avenue Baptist Church in Montgomery, Alabama.

On December 1st, 1955, a black woman named Rosa Parks was arrested for refusing to comply with the “Jim Crow laws” that required her to give up her seat on a public bus to a white man. Martin Luther King, Jr.   led a boycott for 381 days, with the situation becoming so tense that his house was bombed. He was arrested during this campaign, which finally ended with a United States Supreme Court decision outlawing racial segregation on all public transport.

In 1957, Martin Luther King, Jr. was instrumental in founding the Southern Christian Leadership Conference (SCLC) to conduct non-violent protests for civil rights reform. He attributed his inspiration for non-violent activism to the example of Mahatma Gandhi whose family he visited in India in 1959.

Martin Luther King, Jr. organized and led marches for black Americans’ right to vote, desegregation, labor rights and other basic civil rights. In 1962, Martin Luther King, Jr. helped organized the march on Washington DC for Jobs and Freedom. The march drew more than a quarter million people of diverse ethnicities making it the largest gathering of protesters in Washington’s history. King’s famous speech, I Have A Dream, electrified the crowd and is considered one of the finest speeches in the history of American oratory.

In 1964, King became the youngest person to receive the Nobel Peace Prize for his efforts to end segregation and racial discrimination through civil disobedience and other non-violent mean resulting in the passage of the Civil Rights Act of 1964 and the Voting Rights Act of 1965.
In 1966, King and his wife, Coretta,. moved into Chicago’s slums to demonstrate their support and empathy for the poor. King wrote of the emotional impact Coretta and his children suffered under the horrid conditions. 

By 1967, Martin Luther King, Jr. spoke out strongly against the United States role in the Vietnam War including the killing of a million Vietnamese, mostly civilians, many children.  The mainstream media turned against him.  He also expressed his desire to see a redistribution of resources to correct racial and economic injustice.  In 1968, Martin Luther King, Jr.  and the SCLC organized the “Poor People’s Campaign” and called for Congress to enact a poor people’s bill of rights that would result in massive government jobs programs.  He saw the need for reconstruction of society itself.

In March 1968, Martin Luther King, Jr. went to Memphis, Tennessee, in support of the black sanitary public works employees for better wages. The workers were paid only $1.70/hour and were not paid when sent home due to inclement weather, unlike the white workers.  On the 3rd April 1968, he delivered his famous speech, I’ve Been to the Mountaintop in which he said, “We’ve got some difficult days ahead. But it doesn’t matter with me now. Because I’ve been to the mountaintop. And I don’t mind. Like anybody, I would like to live a long life. Longevity has its place. But I’m not concerned about that now.  I just want to do God’s will.”

The next day, he was assassinated. At his funeral his famous Drum Major sermon given on February 4th, 1968 was played.  In it he said he tried to “feed the hungry”, “clothe the naked”, “be right on the (Vietnam) War question” and “love and serve humanity”.  His favorite hymn was played at his funeral, Take My Hand, Precious Lord.
As of 2006, more than 730 cities in the USA have streets named after Martin Luther King, Jr.  A recent Gallup poll indicated that Martin Luther King, Jr. is the second most admired person in the 20th Century.  He is indeed one of the most widely revered figures in American history.  His work served as an inspiration for another black Nobel Peace Prize winner, Albert Lutuli, who fought for racial justice in South Africa.

Martin Luther King, Jr.’s commitment to God, his commitment to ending segregation and racial discrimination and the elevation of poverty was outstanding right up to his assassination at the age of 39.

How are Wilberforce and Martin Luther King, Jr. like the leaders in the historical books that God raised up to deal with poverty, corruption and injustice?

STUDY 3: THE BOOKS OF WISDOM

In the Books of Wisdom, the poets often express the heartache of man and the heartbeat of God regarding poverty, corruption and injustice. “Now I will come, because the needy are oppressed.” (Psalm 12:5)  “He raises the poor from the dust, He lifts the needy from their misery.” (Psalm 113:7) The poor tend to feel that God is against them or has forgotten them, yet “God does not take the side of the rich over the poor.” (Job 34:19)  He sees their suffering. He hears their cry. He defends and avenges their cause. He blesses those who show regard for them. He curses those who disregard them. “The Lord is a refuge for the oppressed.” (Psalm 9:9)  “If you oppress the poor, you insult the God who made them, but kindness to the poor is an act of worship.” (Proverbs 14:31; 17:5)

And His heartbeat for the poor and oppressed is also evident in leaders who follow His heart. Job and David demonstrated vigorous concern for the poor in their words and actions. “Speak up for people who cannot speak for themselves. Protect the rights of the helpless…speak for them…protect the rights of the poor and needy.” (Proverbs 31:8-9)
Job was one of the earliest biblical books ever written. Psalms, Proverbs, Ecclesiastes and Song of Solomon belonged primarily to the times of David and Solomon with some Psalms written by other authors about 300 years after David’s time.

Q1.
How did Job respond to the issues of poverty, corruption and injustice? 

a. Job 29:7-17

b. Job 31:13-40

Q2. 
How did Job’s friends respond when Job himself suffered poverty and apparent injustice?  How did Job respond?

Q3.
Describe the themes of the following Psalms:

Psalm 15

Psalm 68

Psalm 82

Psalm 113

Psalm 72

Q4.
Proverbs speaks frequently on these themes:
a. What causes poverty?

Proverbs 13:23

Proverbs 28:19

Proverbs 21:5

Proverbs 24:30-34

b. What problems are associated with poverty?

Proverbs 19:1-9

Proverbs 22:7

c. What blessings are associated with poverty?

Proverbs 13:8

Proverbs 28:6

Q5.
What is our responsibility regarding the poor?


Proverbs 14:20


Proverbs 14:21


Proverbs 14:31


Proverbs 22:22


Proverbs 28:27


Proverbs 29:7


Proverbs 29:14


What is the resultant blessing?  Proverbs 19:17

Q6.
A leader has specific responsibilities regarding this matter.  What are they?


Proverbs 28:3


Proverbs 27:23

Proverbs 29:14


Proverbs 16:10-13, 16-23

Q7.
What does the book of Ecclesiastes have to say about this subject?
oppression, Ecclesiastes 4:1

layers of injustice, Ecclesiastes 5:8-9

extortion, Ecclesiastes 7:7

God’s justice, 12:14

Q8.       How can we respond to the poor in our immediate context, including needy people such as unwed mothers, widows, AIDS orphans, drug addicts, juvenile criminals, the homeless, etc?

…The Story of The Zambia Journey
by Okorie Kalu, edited by David Lyons, April 2007

In July 2005 the Navigators Zambia celebrated their 20th anniversary with a conference. The theme was “Recounting God’s Goodness as We Face the Future.” The conference was paid for fully by the Zambians. During the conference one of the economic projects started by the Zambian cooperative society to help them build up a local capital base for joint and personal economic projects, offered shares for sale and received K14,000,000 ($4480 US) right there and then. 

There was remarkable difference between the first ten years and the second ten years in the history of the Navigators Zambia. For the first ten years missionaries led the work. Conferences like this would have been paid for almost completely by missionaries. The nationals would have felt that the missionaries owed it to them to pay for the conference. Even those Zambians who perhaps would have wished to pay would have been unable to do so.

The Situation We Met

By 1992 the Navigators work in Zambia that had started in 1985 was in the throes of leadership crisis.  The promising ministry started by missionaries was dying. Most of the missionaries had returned home, and the leadership of the work was passing on to a national staff person. Several of the ministry contacts had left. Those who remained were not completely happy with the missionary staff. Relationships between the missionary and the national staff were not very authentic. The core of the problem centered around finances for the staff and for the work. Not a single Zambian was on record as being a regular giver to the ministry right up to 1995. The nation itself was going through difficult times after the collapse of the communist government which ran the country for almost three decades. There was a general state of despondency among the people, particularly among the university students and graduates. 

In 1994 the leadership of the ministry changed. The new leadership saw as key part of its goal raising leadership for change. It aimed to create a new subculture in a community of men and women that demonstrated an alternative way of life that was resourceful, that generated resources than consumed resources. It aimed to restore dignity to the members of the subculture and to leave a ministry that in the future would be self-sustainable and that could exert influence in the nation. This new leadership in trying to analyze the situation on ground came up with the following assessment.

The Problems Confronting the Navigators Zambia 
1. Despondency among Young Adults:  Conspicuously absent among the youth of this land was a sense of destiny, self-determination and confidence. Initiative, creativity, innovation and drive were particularly foreign in this context. 
2. Deficiency in Leadership Traits and Life Skills: The emergent leaders were deficient in leadership traits and life skills. Most were overwhelmed with the challenges of living. The absence of management skills to plan, project, anticipate, analyze and make adjustments compounded the problem and turned life into an endless chain of crisis. The lack of skill and knowhow, the absence of infrastructures, ailing economy, and cultural norms contrary to Scriptures made it hard for them to take advantage of today to improve their tomorrow.

3. Deficiency of Resources: The deeply entrenched awareness of the lack of resources had become a mindset that affected how people lived and thought. The result was that people lived with assumptions that became self-imposed limitations strangulating any thoughts of venturing out. It fostered a utilitarian type of Christianity, and Dualism--a compartmentalization of life and a Gospel-train theology. 

 

Things We Did and Put in Place

First we embarked on a study of the culture and the people to understand the root causes of the problem and the extent of the damage done to the image and likeness of God in man in that culture and people. Convinced that the answer lay in the work of Christ, and that redemption was the solution, we studied redemption. Our study of redemption showed that whole-life discipling was necessary if people were to be fully transformed. 

We concluded that we needed to restructure our ministry, redefine some of our terms, correct our perception of discipleship and broaden the content of our teaching and training (like Moses and Paul) to address the pertinent problems of how to live. We realized that we needed to empower the people by clearing all the obstacles like wrong assumptions and mental blocks, and to deal with cultural norms that worked against the drive for success. We also realized that we needed to help the people work together to create the financial base for their economic life improvement.

We went as far as we could go to put this into practice through conferences, training programs, workshops and seminars, personal counseling and mentoring. 

The Impact on Individual Zambians

Some of the graduates of the Navigators Zambia have excelled in their jobs to the point of being recognized nationally as good or exceptional. Many today have thriving personal businesses that were unimaginable ten years ago. These are the ones who now are becoming new role models and are giving. The churches and other Christians in Zambia have taken note of what has happened and are asking them to come and teach the principles that helped them. 

The Impact on Them as a Group

Success breeds success. This generation of Zambians must succeed first for themselves, and also for the next generation to have a model that will inspire them to succeed. We are seeing the budding effect on the next generation and the group does have respect and influence and is working its way out of the dependency that marked the culture in which they grew up. The funds available for them as a group through the cooperative society is growing with very little external giving, save for the starter fund. The ministry has come up with one of the best plans for staff housing and retirement that other older ministries are just now beginning to address. 

The Impact on Ministry

Giving by the nationals to the ministry has grown from zero in 1995 to over 30% in 2002. Zambian Navigators have gone out as missionaries to South Africa, Botswana, and Japan. They are making an impact in the Southern Africa sub-region. The Country Leader said in a recent conversation “We have come too far to doubt God and the transforming power of the Gospel”.

1. What problems existed in the ministry and in the context? What key change of mindset was needed?

2. What understanding of the Gospel is portrayed here?  How is it applied and with what results?

3. What is helpful to you in this case study?

4. The poets often express the hopelessness of the oppressed and vulnerable.  How was that manifested among the Zambians in this story?  How did God respond to their hopelessness?

See also the story of Pandita Ramabai Saraswari in Appendix B.
STUDY 4:  THE PROPHETS

The prophets proclaim God’s response to man’s failures in dealing with poverty, corruption and injustice.  They confront the causes: corrupt leaders, willful ignorance among God’s people, empty religion, stronger nations exploiting weaker nations, and oppressive laws and courts that do not practice justice.

God is shouting about these things through the prophets, often pronouncing judgment on the injustices involved. “The Lord is bringing the elders and leaders of the people to judgment…Your houses are full of what you have taken from the poor.” (Isaiah 3:13-14)  “You are doomed! You make unjust laws and oppress my people. That is how you keep the poor from having justice.” (Isaiah 10:1-2) 

Concern for these things is integral to God’s definition of righteousness for all believers. Involvement is not optional. It is not just for the future kingdom. It is part of the work of all spiritual leaders and God’s people today.  “This is the kind of fast I require… remove the chains of oppression and the yoke of injustice. Let the oppressed go free. Share your food with the hungry, and open your homes to the homeless poor.” (Isaiah 58:6-7)

How are God’s people to respond?  We are the body of Christ, who quoted Isaiah, “He has chosen me to bring good news to the poor, to heal the broken-hearted.” Organizational and individual responses may vary depending on the context. In some cases speaking up publicly is prudent. In others, individual and community action is primary. In all cases we are to defend justice and maintain the rights of the needy.  We must help the poor with what they cannot do for themselves. We must restore the relationships that empower people to live productive lives. And as an organization we must deal with our blind spots and teach our people to study the Scriptures in a way that they may hear God’s heart on this.

The prophetic books are mostly focused on God’s judgment of the Jewish nation due to disobedience. The lack of concern for the poor and needy and the considerable presence of injustice and corruption was evident in both the political and judicial leadership of the nation as well as in the fabric of their own society, including the religious scene rife with false prophets.

Along with the warning of judgment of the nation, the prophets sought to inspire the people with hope that a time was coming when injustice, corruption and poverty would be alleviated, and eventually eliminated.

There is a vast amount of material in the major and minor prophets where God specifically condemned the Jewish nation for not helping the poor and needy. In this study, however, we focus on the book of Isaiah. We recognized that focusing primarily on one of 17 prophetic books is like observing the tip of the iceberg, yet it is a significant book, providing almost 25% of the prophetic material in the Old Testament. Isaiah lived from about 740–681 BC and witnessed the destruction of the northern kingdom in 722 BC. He focused his attention on the southern Kingdom and warned of God’s impending judgment which came about 100 years later.

Q1.  
What provoked this judgment of God on Judah? Read Isaiah 1. Note verses 14-17, 21 and 27.

God’s judgment also comes upon Assyria (Chapter 10), Babylon (Chapter 13), the Philistines (Chapter 14), Moab (Chapter 15-16), Damascus (Chapter 17), Sudan and Ethiopia (Chapter 18), Egypt (Chapter 19), Edom and Arabia (Chapter 21), Phoenicia (Chapter 23), Obstinate nations (Chapter 30), the nations (Chapter 34) and Sennacherib, King of Assyria (Chapters 36-37). The dominating themes that resulted in God’s judgment on these nations were their indifference to God and to His ways of righteousness and justice and concern for the poor.

Q2.
As you look at God’s judgment on the Philistines in Chapter 14:28-32, note which group of people God was most concerned about. (verse 30).

Yet in the midst of these judgments, hope is introduced by speaking of a Messiah (Chapter 7) and a Messianic age (Chapter 11) characterized by peace and safety. Isaiah 16:5 explains that this Messiah will seek justice. Chapter 32 speaks of this Messiah’s kingdom as a kingdom of righteousness. The details of this Messiah’s ministry are revealed in Chapter 42, 49, 50 and 52:13-53:12 (four servant songs).

Q3.
We are told that this Messiah will “bring forth justice to the nations” (Isaiah 42:1).  What does this mean for you?  How does this happen today?

Many Old Testament themes make up the New Covenant:

· Isaiah 54:1 is quoted in Galatians 4. 
· Isaiah 55 speaks of an everlasting covenant. 

· Isaiah 56 speaks of justice, salvation and righteousness. 

· Isaiah 57 speaks of revival.  
· Isaiah 58 speaks of the hungry and the oppressed (primarily the physical aspects)

· Isaiah 59 speaks of confession, justice, righteousness and redemption (physical/spiritual (holistic)  
· Chapter 61, Isaiah speaks of good news for the poor, healing for the broken hearted, freedom for captives and prisoners, joy for those in grief, rebuilding of devastated places and cities, removal of shame and disgrace and salvation, justice and righteousness and a new designation 
Q4.
All of this is the good news of the Kingdom (note Luke 4:18-19). As you review Isaiah 54-61, 
what themes may be missing in our understanding of the Gospel today?

Q5.
Isaiah 61:1-2 are the verses Jesus quoted as being the Good News.  Note that verse 4 speaks of rebuilding, restoring and renewing ruined cities, removal of shame and disgrace (verse 7) and maintaining justice (verse 8).  How do these themes fit into our Gospel?

Q6.
In Isaiah 58:6, 7 God speaks of a certain kind of fasting that relates to loosening the chains of injustice, untying the cords of the yoke, setting the oppressed free, and providing for the poor and naked. What are the implications of this fast?

Q7
Isaiah 59:15-16 tells us:  “The Lord looked and was displeased that there was no justice…. he was appalled that there was no one to intervene.” How should I respond to these words from God? How should we as a community of believers respond?

Q8. 
Jer.9:23 & 24 God puts a very high premium on knowing him. Looking at this passage and Jer.22:1 – 17, what does it really mean to know God? How does that affect the position of issues of poverty, corruption and injustice in the lives and works of all who pursue the knowledge of God?

Q9.
Ezekiel had been taken into exile in Babylon about 597 BC with 10,000 other exiles. Six years later he warns the people back in Jerusalem of impending judgment due to their current lifestyle.  Describe this lifestyle as found in Ezekiel 22:6 – 12, 23 – 30. God saw a gap in their religion and ways of life that was not filled. What was that gap? 

Amos was a contemporary of Hosea and Jonah. He spoke against the sins of the Northern Kingdom around 793-753 BC and also to Judah from 792-740 BC. The nation was experiencing prosperity and was politically secure; however, idolatry, immorality, corruption and oppression of the poor were rampant.
Q9.
Amos 5:12-13 describes the situation. What was God’s request in the midst of this mess in 5:14-15?

Q10.
What are the issues of today that we should be addressing personally and as a community?

…The Story of Bob’s Fight for Justice

By Bob Eschmann, January 2008

Bob Eschmann, a Navigator staff, had lived and ministered in a large metropolitan area for about 10 years. God led Bob to focus on the African American community. God’s hand was upon this work as many lasting relationships developed and people came to Christ.

 

After 3 years as a “full time” staff, Bob found himself spending time with many who had not finished high school and were without jobs. He felt it would be beneficial to be a model of someone working a “regular” job, so he began teaching and coaching in the public school system. Teenagers became his primary target group.

 

One day Bob was offered 10 free tickets (very good seats!) to see a professional sports team. He was very excited about this opportunity and worked out transportation to bring some guys (all blacks) from his ministry to the sports complex. When they arrived at the stadium, they found white people sitting in their seats. The ushers and supervisors (all white also) told Bob that his group had to leave that area but that other seats would be found. After waiting about 30 minutes the group was then directed to area farthest away from the action. Bob thought about complaining, but decided they had already missed a lot and he would discuss this with officials later.

 

Because their new seating area was almost empty,  Bob and the guys spread out.  Soon an usher came by and went directly to a 15-year-old sitting behind Bob and said to him, “Get up, you got to leave this building.” Bob turned around and said, “Excuse me, he is with me – what is the problem?” The usher was obviously surprised that the kid was with Bob and he said, “We saw him throwing things.” Bob was shocked and explained that he had been watching his group and no one had done anything wrong. The usher, realizing this was a group of 10, called for more security. A large security force arrived (all happened to be white) and the man told Bob, “Either he goes or you all got to go.” A major racial incident had made national headlines recently. For a second Bob thought about calling for fans to come to their aide, but he decided against that. A fan sitting in the area spoke up and said that the kid didn’t do anything wrong. The security guard told him to shut up or he would also have to leave. 

 

As Bob’s group was walking down steep stairs, one of the large security guards (6’3” and 200 lbs) pushed one of the guys. The teen turned around and asked, “Why did you push me?” The security guard then responded with, “Oh you think you are a tough guy?” and the teen was separated and taken to a back area. Bob sensing something bad was going to happen, tried to follow the teen, but another guard put his hand on Bob and told him, “If you move any farther you will be arrested.” Bob looked for IDs on the guards, but no one had any badges except one old man. The old man said, “Your kid will be ‘processed’ and you should be able to meet him at door 4.”

 

The group moved to door 4 and waited for 30 minutes until the teen came out. As they walked away, he told how he had been punched while being held down by others. That night Bob wrote everything down and the next day he spoke to his contact who had given him the tickets. The contact was shocked and passed on what happened to the General Manager of the sports team. who then called Bob. But his concern was not for the teen who was assaulted, but whether Bob was going to go public with this. The General Manager assured Bob a thorough investigation would be done.

 

A few days later an assistant called Bob to say that the result of their findings was that nothing had really happened, but the team would invite all the guys back to sit in the best seats. Bob replied that he couldn’t accept those results. He wanted those who hit the teen to be disciplined.  Bob then found out that all the security guards were off-duty police officers, and the reason they had no badges was that “they had fallen off.”  (That was really stated).  Oh, and the tape showing the teen throwing things had got lost – they said.

When Bob saw that there was no progress dealing with the sports team, he went to file a complaint with the local authorities who said they would take this very seriously and respond quickly. About one month later a notice came in the mail saying that nothing had happened. Now Bob sought outside help, and the Lord put it on his heart to see if he could get any support form the Navigators in Colorado Springs to join with him in this fight for justice to be done. The answer from the Navigators was, “We don’t get involved with things like that. Sorry we can’t help.” As Bob hung up the phone he was shocked, saddened, and greatly disappointed. Without any help from his own organization he realized his voice was too small to he heard. Then Bob remembered hearing about a group that helps minorities get justice. So he contacted that organization and explained what had happened. They said that they wanted to take this case because it dealt with youth being mistreated.

 

After speaking, numerous times with their top experienced lawyer, and finding out how much weight this human rights group carried, Bob was excited that something was going to be done. However on the day of the intended meeting with the General Manager and the Captain of Security, the top lawyer did not show and  instead he sent an intern. Bob asked what happened and the intern decided to be very honest and explained how this pro sports team donates enough money to fund their main office. They were told if they pursued this case that funding might stop. Bob was also told that the local police might threaten him and his family.
1. How did this story make you feel? How do you disentangle good emotions like righteous indignation from negative emotions like rage, wish for revenge, frustration, hurt pride, etc.?
2. What could Bob have done differently?

3. When should the Navigators as a national and/or international organization respond to    


  corruption or injustice corporately?

4.
What scripture passages come to mind that speak to issues raised by this story?
5.
How has Bob’s experience paralleled that of the OT prophets?

Study 5: The New Testament 
The Gospel of Jesus  

When Jesus started his public ministry in Luke 4:18, he quoted Isaiah 61:1-2, “The Spirit of the Lord is on me, because he has anointed me to preach good news to the poor. He has sent me to proclaim freedom for the prisoners and recovery of sight for the blind, to release the oppressed, to proclaim the year of the Lord’s favor.” When John the Baptist was wondering if Jesus was really the Messiah, Jesus John’s disciples to tell John, “The blind receive sight, the lame walk, those who have leprosy are cured, the deaf hear, the dead are raised, and the good news is preached to the poor (Luke 7:22).  Although Jesus’ message had many spiritual implications, it was particularly relevant to the poor and was good news for them.  James said, “Has not God chosen those who are poor in the eyes of the world to be rich in faith and to inherit the kingdom he promised those who love him?” (James 2:5)
Q1.
As you think of the events in the four Gospels, how do you see the good news for the poor being proclaimed?  (Note Luke 7:18-23)

Without a major focus on the poor, we are missing much of what Jesus had in mind when He preached the good news.  Mark introduces his book as “The beginning of the gospel of Jesus Christ, the Son of God.”  He then spends 16 chapters unpacking what that means.  Any understanding of the Good News that omits the life, death, burial and resurrection of Christ would surely be tragically incomplete.  But the “good news” encompasses a lot more than that.  We know a tree by its fruit.  We know that if a tree is not bearing good fruit that tells you something about the tree.  It might lack nourishment.  Or the genetics might be off… a graft that did not take or an aberrant seed.  Similarly, if the fruit of the Gospel that we proclaim somehow allows us to neglect the poor, perhaps something is missing from the message that we proclaim and live.  There could be other causes.  But it does seem to beg the question.  

A robust response to poverty, corruption and injustice is not required to become a child of God.  But responding to these issues is part of the good news proclaimed through the “Gospels”, Acts and the Epistles, not to mention the prescient “gospel” in Isaiah and other OT passages.  

…The story of Gene Tabor in the Philippines 
By Wency Dela Viña 
Gene Denler opened the Philippine Navigator ministry in 1961. A year later, Gene Tabor arrived on the scene. It was started in two locations – University of the Philippines, Diliman in Manila and UP Los Baños in the province of Laguna. The latter was a leading agricultural university. Later, the Denlers left, and Gene Tabor became the National Director. A very caring and focused disciplemaker, he connected deeply with a lot of students and graduates. Many still remember how much he cared for them. 

As ministry continued, some students being trained as disciples had to leave the university due to lack of financial support from their families. In order to support the needs of their families, many graduates had to move far away from ministry areas to places where jobs were available. This prevented them from being available for long term discipleship and ministry involvement. People leaving the ministry center needed to be empowered spiritually for their own benefit and to help them to bring the Gospel to the lost. 
At that time, the “good news” was understood as only a message to be proclaimed and believed. It was assumed that being salt and light meant simply proclaiming the message. Those who responded positively to the presentation were invited to join small group Bible studies with a fixed curriculum. One big assumption was “when students are discipled, the Gospel will trickle down to their families and thus down to the poor” since they come from poor communities anyway. In reality, this was not happening, especially as graduates moved up the economic ladder and become separated from their families due to their jobs. 

Gene Tabor tried to help poor students financially, even opening his home to them so they could survive in college. At times the Tabors sacrificed as a family just to help others holistically. Gene was a very creative person and convinced that believers should help the poor, so he started experimenting with programs that promoted the social implication of the Gospel among Filipinos. 
One big project that Gene implemented was a pig farm at Pandi, about 20 kms north of Manila. The property was rented and believers were involved in construction and operation. They also planted rice there and hosted a Summer Training Program for key campus people. 
Excitement mounted as people got heavily involved with the Economic Development Program and ministry resources were channeled to it. However, some leaders saw the project as an unnecessary distraction from the main aim of The Navigators to multiply laborers. In fact, there was a big question floating around: “Why do the Navigators raise pigs instead of laborers?”  

Eventually, these disagreements led to Gene’s resignation and the ministry split in 1976. The Navigators continued in its mainly spiritual ministry, with individual staff helping the poor in their own capacity. This often left a big burden on the inadequately supported Filipino staff and their families.  
Gene was ahead of his time since the Navigators are now doing what caused him to resign in the 1970s! Poor students are being supported in their education, feeding programs are offered to undernourished children, microfinance and savings groups are organized. These programs are being developed within the relational networks of staff and laborers.  

1.  What can happen when believers have a negative view of holistic ministry? How
     would that affect their view of those doing holistic ministry?

2. How might Navigator leaders respond to Navigators like Gene who have different 
    ways of approaching disciplemaking ministry? 

3. What does the Bible say about the Gospel and helping the whole person?

4.  What is the “good news” that Jesus desires us bring to people?
5.  How does Gene Tabor’s story illustrate Jesus’ description of the Gospel He came to 

     proclaim?

See Kit Danley’s story in Appendix C as another illustration of Good News for the poor. 
The Gospel of the Kingdom 

Kingdom thinking includes taking responsibility for the poor and disadvantaged. Jesus made it clear that our priority is to seek first His kingdom and His righteousness (His justice) in an unjust and corrupt world. And the poor are the most vulnerable to injustice and corruption. James 2:6 stays, “But you have insulted the poor.Is it not the rich who are exploiting you? Are they not the ones who are dragging you into court?” One of the major concerns that Jesus had with the Pharisees was, “you have neglected the more important matters of the law:  justice, mercy and faithfulness.” (Matt. 23:23)
The kingdom is like yeast which should permeate the whole person and the whole of society, and like salt that flavors the whole earth, and like light illuminates the whole world. In Jesus’ kingdom, widows are to be cared for by the person, by the family, and in some cases by the church (group of believers) in 1 Tim 5:1-16. “If anyone has material possessions and sees his brother in need but has no pity on him, how can the love of God be in him?”  (1 John 3:17)
Without a major focus on poverty  and injustice we are lacking as true citizens of the kingdom. On the day of judgment the Judge will evaluate us on the basis of our concern for the poor and the disadvantaged. (Matthew 25:31-46) 

Q2.
Many of Jesus’ stories and illustrations reflect God’s particular concern for the poor (Luke 21:1-4) and the humiliated (Luke 16:19-31). In Luke 14:12-24, when Jesus is describing the Kingdom and the Great Banquet, the servant is ordered to, “go out quickly into the streets and alleys of the town and bring in the poor, the crippled, the blind and the lame.”  How do you see Jesus’ concern for the poor being expressed through the members of His body today?

Q3.
The poor, the simple, and the marginalized often have spiritual insight that the wise, the wealthy, and the learned do not have. Read Matthew 11:25-26. How should that affect our attitude in learning from simple child-like people?

Q4.
Jesus described in Matthew 25:31-46 the characteristics of those entering into His eternal Kingdom. Describe these characteristics.

…A Story of The Gospel Confronting Unjust Cultural Practices 
By Okorie Kalu
Before the coming of the Christian faith, among the Ohafia people of the Igbo-speaking people of South Eastern Nigeria there existed a practice that was definitely unjust. Besides the tropical crops like tubers and palm trees and different species of bananas that the land grew in abundance, the people kept minimal stock like sheep, goats, pigs and chicken. When these animals had their litters and there were twins or several young ones, the people were greatly delighted and thanked their ancestors for the favor.

However, when their women gave birth to twins it was seen as evil and a terrible omen for the family and the community. Such women and their babies were thrown away or banished to a thick forest far from the community. These unfortunate women were left to suffer and die in misery with their babies. The dread of being banished to the forest often led mothers and their husband to kill and hide one of the twins if they were sure that no one would find out. Many such babies were probably killed and buried this way. 

Mary Slessor and other missionaries from the Church of Scotland decided to confront this and other cultural unjust practices. It was a battle against a deeply entrenched norm rooted in paganism and the fear of  wrath of angry spirits of ancestors. Mothers had no one to defend them or speak for them against the powerful cultural and traditional rulers. They received their lots as the fortunes the gods had assigned to them. Other practices included slaves buried with their masters and sometimes powerful chiefs had their wives buried alive with them in their graves.

These missionaries devoted more time to fighting such cultural mores than to preaching propositional Gospel messages. They emerged victorious expunging these practices and today the southeastern part of Nigeria is predominantly Christian compared to the rest of Nigeria. My mother was a young woman when this practice was abolished, and didn’t know that she was going to be a mother of twins herself. She had a set of twins before I was born, but they did not live beyond a couple of years. My mom would probably not have lived to give birth to me if the missionaries had not taken it upon themselves to defend the cause of the defenseless twins and their mothers (Isa.1:17, 23, Jer.22:11 – 17, Jer.5:37 – 29). 

Of course not everything associated with these practices was gone completely. There are some compounds in my hometown that my mother never had the freedom to enter until she died, compounds that house the major deities of my people’s ancestral worship. The practice of barring “twin mothers” from entering these still prevails today.

One of our relatives lived in one of these compounds. This aunt helped my mom as a young orphan since her parents had died while my mother was quite young. While I was growing up this woman was in her old age and needed much support. She had only male children who had all grown up and left the village in search of livelihood elsewhere. With no daughter, she lived by herself and that was quite challenging for her. As a way to express her gratitude and return her love, my mother was committed to helping this woman but she could not visit her. Whatever my mom wanted to send to her aunt, I had to take it to her. If she wanted to talk to her, she had to pass through the back of the compound and talk to her through a hole in the fence. Both of these women suffered from this injustice.

A good number of our relatives lived in another village some five kilometers from our own village. My mother tried very hard to take care of the needy old ones and some of the younger ones who needed a start in life. Several came to live in our house to go to school because the school in that village had only the first three classes.

One of our distant uncles became very old, was widowed and had no one to care of him. My mother, according to our culture and her own kindly heart, felt a responsibility for this old relative. Unfortunately Nna Uma was the priest of the river god Eziyi Aku of this village. These fetishes prevented him from eating meals prepared by a woman who had borne twins. My mother would send me with raw food to him, but he struggled to receive it for fear of the wrath of these angry spirit gods. Eventually he would receive them, but then prepared them himself.

As his life ebbed away he could no longer find strength to prepare his meals. My mother would weep for her old relative who was dying , and was prevented from receiving care for fear of the wrath of angry gods. One day we got word that Nna Uma was very sick and had had nothing to eat. My mother sent me since she could not enter his hut with cooked food, and prayed that he would accept it and live on. 

When I arrived and met the shrunken old man, I knew he was dying from hunger. I introduced myself to him and told him that I had brought him food from my mother. He lamented his helpless situation and said he could not cook it. I told him that my mother had actually cooked it and prayed over it asking that he would eat it and that God would protect him since there was no one to prepare it for him. 

Mustering every ounce of strength left in his sagging muscles, he got up, tied up his strip of loin cloth, picked up his staff, hobbled out of his hut and headed for the stream where his shrine was. I followed slowly behind him. When he arrived at the stream, he waded into it and positioned himself against the flow of the stream. He called out to the god of the stream Eziyi Aku and said, 

“It is me Uma, your priest. Gods should save lives and not destroy them; gods should unite relatives and not divide them. Love and care should be shared by all who know and fear the gods. Nnennaya Eke Udo (my mother’s maiden name) is my younger sister, the only one who has shown love and care to me in my old age and widower-hood. I will accept the food she has prepared and I will not die. No harm should come on her and all her children for taking care of me in my old age and sickness. From this point on if she prepares food and brings it to me I will eat it and neither she nor me will face the wrath of the gods for it.” He came back home and ate and refreshed himself. He was able to live a few more years supported by my mother before he died.

This sounds like a story from a distant past, but this took place in my lifetime. As we advance the Gospel of the kingdom of God into the frontiers and into the nations of the world, how do we respond to communities that live under this or other forms of cultural bondage? We cannot ignore it in the hope that it will naturally go away.
“Here is my servant, whom I uphold, my chosen one in whom I delight; I will put my Spirit on him and he will bring justice to the nations. He will not shout or cry out, or raise his voice in the streets. A bruised reed he will not break, and a smoldering wick he will not snuff out. In faithfulness he will bring forth justice; he will not falter or be discouraged till he establishes justice on earth. In his law the islands will put their hope.” This is what God the Lord says— he who created the heavens and stretched them out, who spread out the earth and all that comes out of it, who gives breath to its people, and life to those who walk on it: “I, the Lord, have called you in righteousness; I will take hold of your hand. I will keep you and will make you to be a covenant for the people and a light for the Gentiles, to open eyes that are blind, to free captives from prison and to release from the dungeon those who sit in darkness." (Isaiah 42:1-7)

If Christ has come to open eyes that are blind, to free captives from prison and to release from dungeons those who sit in darkness, what is the implication for his servants who will be called to take this message to places on earth where people live in this type of bondage for real?

Close to Home!

When my family arrived in Zambia to lead the Navigators work, we began to learn some things about the cultures of the people. In spite of 200 hundred years of Gospel presence in these lands, there were certain cultural practices that still held people in severe bondage. I must mention here that most Western Missionaries who come to Africa today may not be exposed to some of these for the following reasons:

1. They work with educated university students who may be a step or two away from these realities.. 

2. Educated Africans will be ashamed to share these gory things with foreigners.
3. They may not have the time to study to understand such cultural issues.

4. They assume that the Gospel as they understand it will work anyway.   

In Zambia there are common cultural rituals that young brides go through on the nuptial night. We came face to face with it as people in our ministry began to get married. Three times we intervened and planned a getaway for the young couples. We could do it because we were well-informed, we had cars and a place to hide them away. We could protect them as long we were with them. But what of the others who did not have missionary friends who could challenge the system, defy the culture and arrange an escape? Who would speak up for them? When the cultural demands for respect to the elders and traditional norms get unbearable, and when the faith of these younger nationals or local believers are not strong enough to defy the wrath of the spirits of these ancestor gods, they give in. This is the birth of syncretism. From then on the Gospel ceases to be pure and faith no longer sincere. It happens everywhere in Africa leading to syncretic practices among Christians.

We found out that our host culture practiced “widow cleansing” for women who have lost their husbands. During the funeral week after the widow’s husband has been buried, the culture requires that a relative of the deceased, in most cases a brother-in-law of the widow, should sleep with her as a process of cleansing her. It is believed that if she goes without the cleansing, the families will face tragedies, others in the family may die, and she may die or become tormented by an evil spirit. Under no circumstances is this right, but now it became suicidal for both the widow and the relative because of the prevalence of HIV/AIDS. Yet widows were forced against their desires because this practice is bound up in the cultural fear of the wrath of angry spirit gods and the spirit of the ancestors. Male relatives of the diseased are forced to do it so that no calamity will befall the family. And there are cultural fanatics who would rather see people suffer and die than to have their culture flouted. 

I met a woman at the Evangelical Fellowship of Zambia office who looked fraught or disturbed. She was there to seek help. She had just returned from the funeral of her husband in a far away northern province. Following the burial of her husband, all the family of her late husband insisted that she had to undergo cleansing. After a few days of fruitless resistance she gave in, but returned to Lusaka a doubly broken and wounded soul. Yet Zambia is a “Christian” nation. Many who are involved in these practices attend churches. 

What is the Gospel here? A declaration of base truths alone will not win these prisoners hope freedom and release. Propositional truths primarily address the intellect. Culture is in the heart, and only heartfelt interventions speak to the heart. The heart of change is in the change of hearts.

"The Lord looked and was displeased that there was no justice. He saw that there was no one, he was appalled that there was no one to intervene; …. ." (Isaiah 59:15 -16, NIV)

Today the cause of advocating for justice has been taken up by the communists in Asia, by non-governmental organizations in Africa and by civil liberties organizations in the West. As evangelicals we do not approve of their methods but they are addressing the issues in the heart of a loving and just God.

"Defend the cause of the weak and fatherless; maintain the rights of the poor and oppressed. Rescue the weak and needy; deliver them from the hand of the wicked." (Psalm 82:3 - 4, NIV)

"Speak up for those who cannot speak for themselves, for the rights of all who are destitute. Speak up and judge fairly; defend the rights of the poor and needy." (Proverbs 31:8 - 9, NIV)

How does Okorie’s story illustrate how the Gospel of the Kingdom should transform cultures and societies?
See “Lessons Learned in Ghana” and “The Story of Albert Mutiganda” in the appendix as additional illustrations.
The Gospel of the Kingdom for the Lost 

Who are the lost? Matthew 9:35 says that Jesus was preaching the good news of the kingdom and was healing their diseased bodies and their bruised and hurt lives…When he looked over the crowds his heart broke…. So confused and aimless they were, like sheep without a shepherd.” (The Message). When Jesus told stories about the kingdom, the poor and the disadvantaged dominated. In Luke 14:21 Jesus described who should be at the banquet of the King, “Go quickly into the streets and alleys of the town and bring in the poor, the crippled, the blind and the lame.”

Jesus summed up the entire Law and the Prophets in the statement, “in everything, do to others what you would have them do to you” (Matthew 7:12). In Luke 10:25-37, the summary of the Old Testament was loving God (Deuteronomy 6:5) and loving your neighbor (Leviticus 19:18).  
Without a major concern for the poor we are missing most of the lost peoples on Jesus’ heart.

Q5.
How did Jesus explain this second responsibility in Luke 10:25-37 and what should be our response today?

…The Story of Mother Teresa of India 

By John Ridgway, January 2008

Agnes Gomxha Bojaxhiu was born in Skopje, now the capital of Macedonia. She was the youngest of a family from Shkoder, Albania. Her father, involved in politics and devoted to the Albanian cause, died when Agnes was eight. At eighteen, Agnes left home and joined the Sisters of Loreto as a missionary. In 1929, she arrived in India and took her religious vows as a nun in May 1931. She chose the name Teresa after Therese de Lisieux, the patron saint of missionaries and began to serve as a teacher at the Loreto convent school in eastern Calcutta.

However, the poverty that surrounded her in Calcutta increasingly disturbed her. A famine in 1943 brought misery and death to the city, and the outbreak of Hindu/Muslim violence in 1946 plunged the city into despair and horror.

On September 10, 1946, after seventeen years as a teacher in Calcutta, Mother Teresa took a much needed rest in Darjeeling. On a 400-mile train trip, Jesus spoke to her and called her to work directly with the poorest of the poor: “Come, come, carry Me into the holes of the poor. Come be my light.”  Mother Teresa determined to help these marginalized people to live their lives with dignity, to encounter God’s infinite love, and to love and serve Him in return.

The local Archbishop, Ferdinand Perier, was skeptical of her plan to start an unfunded, single-handed crusade to the poorest of the poor in a city made desperate by riots. But her letters to him were marked by two characteristics: extreme tenacity and a profound personal relationship with Christ. Her requests were finally sent to the Pope. She recounted a dialogue she had with Jesus in January 1947. Jesus had said, “…you have come to India for Me. The thirst you had for souls brought you so far – Are you afraid to take one more step for your Spouse – for me – for souls? Is your generosity grown cold? Am I a second to you? I want Indian nuns, Missionaries of Charity, who would be my fire of love amongst the poor, the sick, the dying and the little children …I want to use you for my glory. Wilt thou refuse?”

Mother Teresa began her missionary work with the poor in 1948. In her first year, she had no income and had to resort to begging for food and supplies. She walked and walked until her arms and legs ached and she experienced doubt, loneliness and temptation to quit and return to convent life.

In 1950, she received Vatican permission to start the “Missionaries of Charity.”  Its mission was to care for “the hungry, the naked, the homeless, the crippled, the blind, the lepers, and all those people who feel unwanted, unloved, uncared for throughout society, people that have become a burden to the society and are shunned by everyone.”

Her order started with 13 members in Calcutta. Today it has more than 4,000 nuns running orphanages, AIDS hospices and charity centers worldwide and caring for refugees, the blind, disabled, aged, alcoholics, the poor and homeless and victims of floods, epidemics and famine. There are over 100,000 lay volunteers, operating 610 missions in 123 countries that include hospices and homes for people with HIV/AIDS, leprosy, TB as well as orphanages, schools and family counseling programs.

Mother Teresa was an intensely spiritual woman, rising every day at 4:30 a.m. for prayers and reading of the scriptures and mediation. She said, “I want to love Jesus as he has never been loved before” and “I want to…drink ONLY from his chalice of pain.” In 1979, she was awarded the Nobel Peace Prize and in her acceptance speech said, “It is not enough for us to say, I love God, but I do not love my neighbor. In dying on the cross, God had made himself the hungry one – the naked one – the homeless one.  Jesus’ hunger is what you and I must find and alleviate.”  She asked that the $192,000 award money received as part of the Nobel Peace Prize be given to the poor in India.

How do you see Jesus’ heart for the poor and oppressed in Mother Teresa’s life?

Also see Kit Danley’s story and the Blind Institute in India in Appendix C & Appendix D as illustrations.
Living and Discipling among the Lost
Jesus often lived and discipled among beggars, prostitutes, lepers, and the fringes of respectable society. He focused on those most needy: “I have come to seek and save those who are lost.” The poor flocked to Jesus because he sought out people abandoned by others and was known as their friend, Jesus’ stories were filled with references to those among whom He lived and ministered: beggars, lepers and widows.  He highlighted the heart of the poor widow who “put in more than all the others. All these people gave gifts out of their wealth; but she out of her poverty put in all she had to live on.” (Luke 21:1-4)
Without living and discipling among the poor of our societies we are falling short of how Jesus lived and discipled amongst the lost. Alan Sik has written an insightful paper on Luke 10:30-37 and it is enclosed in Appendix A.  
Q6.  
What is your response to the question, “Who is my neighbor today?”

The early church was concerned for the needy (Acts 2:45). The first man healed by the apostles was a crippled beggar (Acts 3:1-10). Widows’ needs were of prime importance to the apostles (Acts 6:1-6). Tabitha was “always doing good and helping the poor” (Acts 9:36). Cornelius was known for his “prayers and gifts to the poor” (Acts 10:2).

Q7.  
What are the above verses saying to us today?

Q8.
In Acts 6:2 the apostles were concerned both for the ministry of the word and prayer as well as for the ministry of serving (same Greek word for ministry is used in both cases). The NIV Study Bible notes, “The early church was concerned about a spiritual ministry and a material ministry.  How do you see that working out in your context?

Q9.
The presence of the Holy Spirit in us means we all have different giftings and callings (Romans 11:29, 12:3-8 and 1 Peter 4:10-11). How does this affect the kinds of roles that different believers should exercise with respect to the poor? (Romans 12:9-21 and Galatians 2:10)  How would you see your gifts being employed to influence the poor?

Q10.
2 Corinthians 8:1-5 describes the amazing generosity of the Macedonians.What was their financial position at that time and was it a hindrance for them to help others?

Q11.
It is easy for masters to mistreat slaves. What was Paul’s advice to both masters and slaves so that injustice did not occur? Examine Ephesians 6:5-9 and Colossians 3:22-4:1.

Q12.
The book of James speaks strongly to our responsibility regarding orphans and widows (James 1:27), to our demeaning attitude to the poor (James 2:1-9) and to injustice and corruption taking place in the work context (James 5:1-6). How do we address these issues today?

Q13.
As you have examined the lives of Jesus and the believers in the early church, what have you learned regarding the relevancy of poverty, corruption and injustice in your context?

Q14.
Poverty has many causes including ignorance, flawed cultural patterns, physical vulnerability, isolation, bad choices, conflict, environmental hazards, as well as through injustice. How can we respond to the causes of poverty and the “ache in the heart of the wretched”?  (Psalm 12:5

…The Story of Doug’s Dilemma
By Doug MacKenzie, December 2007

Being a white American coming out of a middle class protestant home, I realize my experience and attitude toward poverty and social justice may possibly represent that of many American Navigators. Thus my story. 

I was raised in a family which was very active in a protestant church. As a youth I helped organize canned food drives for the poor, awareness campaigns of worldwide hunger, and a tutoring program at a nearby orphanage. Such involvement helped me feel good about myself.

When I went to college the Lord helped me see my own spiritual need and grasp the essence and wonder of the Gospel, and I began to walk with the Lord Jesus on a personal basis. But the more I walked with the Lord, the more I realized my own hypocrisy and false pride which had been built up over the years. The more I understood His Word and grew in my own understanding of the spiritual implications of the cross, I began to associate social action with liberal theology. I thought of it as a means for people who didn’t really understand the Gospel of grace to feel better about themselves through doing good works.  Social action seemed to me to be an incompatible expression of a biblically based understanding of the Gospel.

I got involved with The Navigators after graduating from college, and this idea became more reinforced as passages from the Scriptures regarding the poor and the needy were interpreted as really referring to the spiritually poor and needy. For example, I was taught that in Isaiah 58:10-12 when it says, “…and if you spend yourselves in behalf of the hungry and satisfy the needs of the oppressed, then your light will rise in the darkness …”, that the hungry and the oppressed refers to the spiritually hungry and spiritually needy. At first glance it seemed strange, but with time it felt reassuring and seemed to be a sign of spiritual maturity to interpret passages this way.

When I first arrived overseas in 1982, single and eager to make a difference for Christ, I felt hit in the face by the poverty and the needs I saw. As I went before the Lord and asked Him what He wanted me to do, I was comforted by Psalm 68:5-6:  “A father to the fatherless, a defender of widows, is God in His holy dwelling. God sets the lonely in families, He leads forth the prisoners with singing; but the rebellious live in a sun-scorched land.” As I read this in the NASB Bible it says in verse 6 that only the rebellious live in a parched land. What I understood was that people needed to be connected with their Heavenly Father. Only those rebellious to Him would be left uncared for. Since I saw the needs as so overwhelming, and knowing I certainly couldn’t begin to care for so many needs, I saw that the one thing I could contribute to help this society and the needy was to be involved in spreading the Gospel. If I helped connect people to God, He would take care of them. In sowing seeds through our work with university students, my hope was that the Gospel would eventually trickle down through all sectors of society.  

As I was invited into this Money and The Navigators taskforce to translate for Jairo, I understood I would need to do the Bible studies and participate the best I could to be able to assist Jairo in his participation. I came prepared to dig in and the Lord has opened my eyes to see His concern and heart for the poor in a much clearer way. It is evident from Genesis to Revelation, and it is a concern not just for the spiritually poor. 
One of the questions which I’ve always seen arise when working with students and professionals, no matter what continent I’m on, is, if God is just, why does He allow so much misery in the world? What stood out to me in this study is that God seems to throw that question back at us: now that He has made us just in Christ, why do we permit so much misery in the world? In Genesis 1 it is clear that God gave man responsibility to take care of the earth. In the Law of Moses, He made specific stipulations over and over for His people to take care of the poor, orphans, widows and foreigners. In the poetic books God defends the cause of the needy. In the prophets one of the primary reasons for God’s judgment was the people’s corruption and lack of consideration for the poor and needy. In the New Testament Jesus says He came to preach the good news to the poor and to set the captives free. God’s compassion for the needy is overwhelmingly present throughout all of the scriptures. We see that man has not done his job and God has been working all through history on behalf of this failure. And more specifically, He calls on His people to be His instrument to express His compassion on those the world has rejected, overlooked, and not cared for.  

Not having grown up poor, I went into this study particularly interested to see if God really gave preference to the poor. Personally I saw that God delights in revealing Himself to the small, weak, lowly and despised and to shame the wise and strong. He clearly expresses His compassion for the poor and defends their cause, but He also shows great compassion for the rich. When the rich young ruler told Jesus he had kept all the commandments, “Jesus looked at him and loved him. ‘One thing you lack…’” (Mark 10:21) I see that God’s compassion is so great, that He can love even someone like that wealthy young man, someone that some who have compassion for the poor might have difficulty loving.  

I think that God’s concern for the poor jumps out at us in the Scriptures, however, because His view is so different than the world’s view. The wealthy tend to look at the poor as numbers and statistics.Yet God’s love goes out to each one uniquely, knowing the pain and struggles of each individual. God in His sovereign justice has allowed people to be born into poverty, yet He wants to reveal to them His enormous love, grace, and transforming power.  

Ever since graduating from college I have been involved in ministry with university students and young professionals. In the United States I never thought of university students and professional people as being elite because in the US, the majority have a reasonable chance to go to college. When I arrived in Brazil in 1982, less than 1 % of the population ever went to college. Today that number has risen to perhaps 10%. Statistically it is an elite group, however it has been difficult for me to see our work as targeting an elite group, since most of the students we work with do not come from wealthy backgrounds. Brazil’s work embraced the same philosophy that in beginning with university students, the impact of the Gospel would eventually trickle down into all different sectors of society. In reality however, we see this happen very little. The Gospel tends to spread among people of like backgrounds, and without a conscientious effort to cross cultural and social barriers, the natural flow of the Gospel tends to stay within the same socioeconomic strata.

Ever since my wife Evelyn and I have lived in Brazil, we have tried to respond on an individual basis to meet the needs of the poor who come across our paths, singling out a few whom we can help in a more significant way. But our help is usually limited to material needs, something easier to do than helping a person gain back their dignity through connecting with their Maker and His plan for their lives. Although material help can be a valid response at times, I see that God wants His people to extend compassion and defend the cause of the needy in a way that brings restoration. Exactly how to do that in a more effective way in our context is something we are still seeking to understand. In working with students and professionals we at least need to teach social involvement as part of discipleship. I don’t believe God has a standard form for how we are to respond, but I’m confident He will lead in each and every situation as we seek to be zealous for that which is on His heart.

What do you identify with in Doug’s story when it comes to living and discipling among the lost, including the poor?

Final Reflections
There are some among us who are beautifully demonstrating how we can respond to poverty, corruption and injustice.  What do you find helpful in each of these three stories?

…The Story of “People in Need” in Addis Abba  

by Tsigereda Yemane, December 2007
It is now over 20 years since the first seeds of The Navigators ministry were sown in Ethiopia. This ministry has faced particular challenges from 1974 – 1991 with the Derge communist Regime in power, enacting the “The Red Terror.” Then in 1991, following a year of turmoil, the communist government was overthrown. Although the transition is relatively peaceful, the demobilization of the army, coupled with rural to urban migration (with Addis being the focus) brought new hardship to the people of Ethiopia, where 80% population are subsistence farmers.

At this time of national hardship, the young people in the Navigator ministry, who themselves were only just managing to make ends meet, became burdened with what they saw. They met and discussed how to reach out to the multitude of destitute people on the streets. 

They formed a group who began to interview people on the street about their needs. Almost everyone expressed their desire to go back to their place of origin. The group then got involved collecting money and clothing from individuals and made sure that the needy people on the street got what they needed both emotionally and physically, which included escorting them to the bus station to see them off.

In reality, only few of those who returned to the rural areas stayed there. This resulted in the a growing population of urban poor living in sem-permanent slum dwellings. So the focus of the ministry became children and families of the urban poor. In Addis over 80% of the population lives on less than $1 a day. The group helped cover school fees, supplied school materials, provided health care, clothing, and  gave monthly support to the families. This was necessary,  not to provide for obvious needs such as food, but to engage with the families so that they no longer needed to send their children to the street for petty trade, hard manual labor or begging. To oversee this, a team of seven people and a fulltime staff with two volunteers begun to work directly with 40 families.

Later the idea of giving loans was discussed and the initial group of thirteen families were interviewed regarding the type of business they wanted to start, and the budget they required. After much discussion the PIN (People in Need) committee decided to give loans to those who showed strong interest in earning their living. The families signed an agreement to pay back their debts from their profit periodically. Eleven of those who took loans, however, could not continue in their business or pay back their debts. Because of shame and fear, they disappeared from the ministry.   

However, learning from these past mistakes, there has been a recent development of a pilot income-generating project to alleviate poverty by empowering PIN mothers to earn more than $1 a day for their labor. It is partly responsible for most of the PIN mothers who are employed as part-time workers in hard manual domestic labor or engaged in petty trade, earning less than $10 per month which barely meets their needs, or are idle and trapped in a vicious spiral of despair and hopelessness. As well as helping the mothers to support their families by earning their living under fair conditions of employment, this project also promotes their self worth and dignity.  

This income-generating project has been designed to give the PIN mothers a sustainable future.  Initially the project tries to assess the interests and talents of the PIN families and then to provide appropriate skill training. The whole project has the benefit of a budget especially allocated to product development, and all products are put through a quality control mechanism to minimize problems at the marketing stage.

Meeting the physical needs of the people has opened a door to share The Good News with people who have seen the hand of the Lord in providing for their needs. When children and mothers came to share about their problems, they found people who are interested in them and willing to listen to their problems, to assist them with their needs if necessary and then to pray and to share God’s Word with them. This one-to-one ministry has won their hearts for the Lord. In addition to the one-to-one time, there is also Bible teaching and Bible Study. Many have come to know the Lord and to grow in their knowledge of God and over time their lives have been changed.

The Bible teaching on Saturday mornings for the children aged 6-11 has attracted many young people from the neighborhood of sponsored children to come to hear Bible Stories. Also, during a break when their mothers can share refreshments, they often feel free to share about their lives which provides an informal time for ministry. The mothers have also been encouraged to attend Bible teaching and prayer time. The teenagers and youths are meeting in small Bible study groups separately for in-depth follow up and biblical and life skills training.

God has used this ministry as a springboard for young people to attain educational qualifications that would otherwise be beyond their reach. For example, following the completion of their high school education, with PIN support, three young men have gone on to achieve exemplary qualifications in higher education; one with a MA in engineering, the second with a BSc in management and the third with a diploma in marketing. Also, many others who have completed their education with PIN support have gone on to undertake vocational training which has enabled them to find decent jobs elsewhere. But more than the physical benefits, many (perhaps hundreds) have heard the Gospel message and a significant number of people have come to know the way of salvation and a few have been made disciples and a very few have been equipped to raise up a generation of laborers who live and disciple among the lost. 

1.  What was happening in your heart as you read this true story? 

2.  How is God calling you to respond to poverty as a Navigator in your own context and
     partner with others in advancing the Gospel in the world? 

3.  What do you think might be some essentials to really see spiritual generations impacted 
    among those who do not have access to education beyond the primary level? 

…The Story of “Women at Risk” in Addis Abba
By David Lyons

Cherry Serawit Teketel Friedmeyer met The Navigators as a university student in Addis Ababa Ethiopia.  After graduating, Cherry experienced a frustrating year looking for a job. One evening during that year she went out with her family for the evening. On the way home, one of the tens of thousands of prostitutes in Ethiopia approached a nearby car, and was so aggressive that everyone in the area noticed, including Cherry’s family. That spawned a debate among her family members regarding why anyone would go into prostitution. Someone said, “Why doesn’t she just get a job?” But Cherry objected, “How can you say that? I’m a college graduate and I’ve been searching for a job for a year. What real chance does that girl have of getting a descent job?”  

Cherry did eventually find a good job, but thoughts about that girl caught in prostitution plagued her.  Eventually she began to think that those recurring thoughts may be from the Holy Spirit. It was difficult to share those thoughts with others because she knew that most Ethiopian believers would never imagine trying to actually help prostitutes escape their bondage. Fortunately, she was in a strong discipleship group where she felt safe sharing her recurring thoughts and growing burden for the girls of the street.  They were a group where it was customary to do what the Scriptures say.  So the group began to pray with her about her burden, and to offer counsel and encouragement.

Soon God provided a friend who returned from the US with a vision for partnering with Cherry in some sort of ministry. As Cherry shared her emerging vision the friend joined hands with her and the two began praying daily about the next steps to take. They prayed for months, because the next steps seemed so scary. Eventually they began driving the streets Thursday nights to pray for the girls they saw. And they enlisted more intensive prayer from their discipleship group on those nights.

Eventually God gave them the courage to stop and talk to one girl.They asked her if she’d like to come with them to have some tea. She asked, “How much will you pay me?” Cherry said, “I don’t have money for you, but I have something much better.” The girl sneered, “Are you Christians? I’ve heard that before, and I don’t want any of it.” That was not an encouraging start!

But they drove on and found another girl who was much friendlier. When they invited her for pizza, she said “Ok!” and jumped right in the car. In the restaurant, the threesome drew uncomfortable stares, but they tried to ignore the staring and engaged in cheerful conversation.

In the coming weeks, Cherry and her friend continued to visit these girls on the street on Thursday nights.  They learned to bring food and drink along to share in the car. Although the first girl remained hostile, she began inviting her friends to be there to meet Cherry. Over time trust began to build. They talked, shared, laughed and cried together. Eventually girls of the street began to say to Cherry, “If you really want to help us, help us to find a job and a better place to live.”  

Cherry and her friends did not know what to do, but they prayed and God began giving them ideas and resources. Month by month, year by year their initiative grew into a sustained ministry. God raised others to join them. They learned to provide healing, deliverance, counseling, job skills and to lovingly provide a path into a new life.  

As the work grew, Cherry’s discipleship group prayed about how to free her to give more time to it.  At that time although the discipleship group was led by Navigators, The Navigators had not officially structured themselves into a formal organization in Ethiopia. So they encouraged her to approach SIM for organizational and logistical support. SIM was happy to provide that support while her Navigators discipleship group continued as the primary place where she turned for personal support, encouragement, counsel, fellowship and counsel. Now, 20 years later, The Navigators have an official organization in Ethiopia, and remain Cherry’s primary relational network.

Today Cherry’s initiative has become a strong ministry called Women at Risk, with 19 staff.  Among their staff are professional counselors, job training specialists, and those who still go to the streets building relationships with prostitutes. The outreach has become so well know on the street that girls are constantly asking to join. Hundreds of girls have joined, and over 90% have come to Christ, left prostitution, and remain freed. They now have regular jobs. Some have married. And four have joined staff to help others to escape the bondage of prostitution.  

Although Women at Risk (WAR) was sponsored by SIM, it was birthed and continues to received significant practical support through The Navigators. Cherry regards The Navigators as her primary spiritual family and ministry sponsor.

1. What thoughts and feelings came to your heart as you read this story?

2. Although there are about 30,000 prostitutes in Addis, Women at Risk is the only work helping to set some free.  How do you think that Jesus might say about that if He were to visit Addis?

3. Cherry has said that unless she had been a part of a strong discipleship group, she probably never would have taken the risks of launching this work.  How did her group serve as a good womb for the birth of this initiative?

…The Story of Feeding Neighborhood Children in the Philippines
By Wency Dela Viña
The Philippine Navigator Ministries decided in 2004 to develop small biblical communities (SBC) all over the country among students, professionals and families. Each community is composed of at least five people and meets regularly. Ultimately, the ideal community should become missional, relational, transformational, and generational. Each community led by laymen is also expected to help the poor (James 1:27) and do good works in their natural network of relationships. 

In Los Baños, Laguna, two small brothers came almost daily to the house of an SBC member asking for recyclable materials like bottles, papers and plastics which they sell. When they could get nothing, they asked for food because they were hungry. 

Initially, the family was careful not to give them food, for fear that it might foster an attitude of dependency. However, they kept coming back to the same house because it was possibly the only one giving food. 

After almost three months , the family members asked, “What if God is the One sending the children to us?” What could they do to bless the children? How could they avoid promoting dependency? The family started giving them food from time to time. Then more and more children came for food until it was beyond their capacity to help.

They shared this concern with their SBC of five families and together they decided to provide food every Sunday afternoon at the family’s garage. Each family was responsible to prepare food out of their giving and serve it one Sunday a month. Twenty children showed up the first day, and the number grew each week to the point that the garage became too small. So the group requested permission from the village leader for the use of the one-room daycare center which was not being used on Sundays. An average of 50 poor children came every Sunday. Each mealtime started with teaching values and telling stories from the Bible in ways that related to the children.

The Navigator Campus and Young Professionals Ministries helped in the teaching sessions which served as a way to influence the students and graduates about the holistic Gospel. Later, those respective groups requested to have their own days to feed the children. 

Some of the older girls who were being fed started volunteering to wash the utensils after the feeding sessions and also led in praying before the meal. 

From time to time, some friends (believers and even non-believers) donated money to this ministry to the poor which helped finance additional programs to provide assistance to the families of some of the kids. Since the SBC also wanted to help alleviate the economic conditions of the poor families, it decided to extend loans to finance their small businesses. The poor community chose five needy families that should be supported. 

After a year, the SBC expanded the program to meet the educational needs of some kids who stopped schooling due to lack of financial support. Ten elementary students were prioritized and given school materials, bags, and one meal a day. 

In 2006, after a strong typhoon hit the area, some relief goods were distributed to the affected families of the kids. 

1. Why should believers be involved with the poor? What passages from the scriptures do you know that support this idea? 

2. What could possibly happen if all believers are involved in helping the poor?

3. In the case study above, how does the small faith community help the poor children? Is it sustainable?  Replicable? Why?

Responding as a Person, a Family, a Community, a Nation, and a Worldwide Partnership
In the light of the five biblical studies, let us consider our overall response:

· The New Testament reveals Jesus’ concern for the poor in terms of the Gospel (Luke 4:18) and in terms of their daily needs (Matthew 25:31-46).  What kind of personal application can you make in the light of Jesus’ concern?

· 1 Timothy 5:4 and 1 Timothy 5:8 speak of our responsibility within our immediate family and also our extended family (relatives).  Note also 1 Timothy 5:16.  Also we have a responsibility for family members and relatives outside our own family context, especially older widows (1 Timothy 5:5, 9 and 16).  Describe our family responsibilities today?  For some people the question will be to describe your anticipated family responsibilities?

· The Old Testament reveals how constantly the prophets spoke to the issues of the day especially in the areas of poverty, corruption and injustice.  William Carey campaigned against widow-burning, burying alive leprosy patients, euthanasia, child marriage, polygamy, forced female illiteracy and other injustices.  What issues are you facing in your context today that demands an attempt to “bring forth justice” concerning that issue?  How would that be worked out as a community application?   Discuss this question in your faith community (your church, your family, your Bible study group, etc.).  Where is the place of local initiatives for the alleviation of the poor, for job creation in needy contexts, for slum recovery, etc?  How can this be worked out as a community application?

· God provided legislation (Exodus, Leviticus and Deuteronomy) for the Jewish nation that enabled the reducing of poverty, the removal of corruption and the upholding of justice.  In what way can you advocate or bring about changes in legislation in the political system where you are currently living and ministering so that justice and righteousness will prevail?   Such action will impact on a regional or state or even national level.  Would you feel that some of God’s people need to be actively involved in politics at every level and especially at the national level?  Note the role of William Wilberforce in the British parliament and it was his personal influence on other politicians rather than creating a Christian presence in the corridors of power. That was the key to bringing about legislation three days before he died regarding the abolition of the British slave trade.  He presented legislation almost every year since he was 23 years old and saw over 100 parliamentarians trust Christ during his lifetime.  

· If applicable to your context, what international issues should we be considering?  What is our appropriate response to these issues?

Appendix
Appendix A: A Few Holistic Ministries
Note:  There are hundreds of such organizations, but we are listing those familiar to the PCI team and which the reader is welcome to contact.  These are apart from the many Navigator projects around the world.

1. IHA – UDP (Integrated Holistic approach – Urban Development Project) was brought into being by Dr. Jember Teffera in 1989 working in the urban slums of Addis Ababa, Ethiopia.  Website:  www.IAH-UDP.org. The PCI team visited this extraordinary work in January 2008.

2. Women at Risk, started by Serawit Teketel and Wendy Brown in 1994 focuses on prostitution on the streets of Addis Ababa.  It is now a registered NGO and initially was greatly helped by Ethiopian Navigators.  Website:  www.w-a-r-e.org.  The PCI team were briefed by the founder in January 2008.

3. Neighborhood Ministries was founded by Kit Danley 26 years ago to minister to distressed families of urban Phoenix.  It works with 700 children and youth each week.  Website: www.neighborhoodministries.org.  The PCI team spent two days onsite in August 2007 and were greatly blessed by this wonderful ministry.

4. Compassion International is a Christian child development organization founded in 1952 and based in Colorado Springs, Colorado, USA.  They assist more than 800,000 children in 24 countries and seek to help in the economic, health, environmental, social, educational and spiritual needs of these children.  Their website is www.compassion.com
5. World Vision is a Christian relief, development and advocacy organization dedicated to working with children, families and communities to overcome poverty and injustice.  It was started by Bob Pierce in 1950.  Their website is www.wvi.org.  Their VP for International Program Strategy, Dr. Bryant Myers has written an excellent book, entitled “Walking with the Poor” which gives principles and practices of transformational development.

6. Mission Moving Mountains which is now affiliated with The Navigators.  They have sought to integrate Community Development and Discipleship over the last 20 years, especially in the context of Africa.  Their website is: www.movingmountains.org.

7.   Holistic Ministries International was started by Waldron Scott over 20 years ago and is based in Patterson, NJ.  The focus is on the poor and marginalized in the community with special emphasis on bringing about justice at the local political level.  Programs for pre-schoolers, literacy classes, ELS for newly arrived Hispanics and friendship for the needy have all been characteristics of this ministry.  
Appendix B: The Story of Pandita Ramabai Saraswati
By John Ridgway
Pandita Ramabai was from a high caste Hindu background, but in a marvelous way became a believer in Jesus Christ as she witnessed Christian women in England care for the “fallen women” of those times.  Such action was unheard of in India and led her to help all kinds of oppressed women and children in India bringing about justice for thousands of people.

Pandita was born near Mangalore in Karnataka State, India. Her father, Anant Shastri Dongre, was a Sanskrit scholar and her parents were from the distinguished Chitpawan Brahmin Community. Her father broke the taboo for women which forbade them to study the sacred language. He taught his wife and daughters Sanskrit and the Hindu scriptures, resulting in him being charged as a heretic.

At the age of sixteen, Pandita Ramabai lost both her parents, an elder sister and a brother due to severe famine in India.  She and her other brother spent the next six years walking the length and breadth of India covering 3,200 kms. The Sanskrit scholars in Calcutta were amazed at her mastery of the scriptures and poetry. They bestowed on her the title “Saraswati” (goddess of learning) and acclaimed her as a Pandita, this being the first time that a woman had been called a Pandita (female guru/teacher).

Pandita began to read the Vedas and realized that a woman was unable to obtain salvation directly; only if she served her husband in abject servility could she reach Sverga as his slave along with thousands of harlots. This led to an erosion in her religious faith and a feeling of hopelessness.  In 1880 she married a Bengali lawyer but he died of cholera two years later, leaving her with a one-year-old daughter, Manoramabai.  At this time she had found a copy of Luke’s Gospel in Bengali in her husband’s library, which she began to read. She then moved to Poona in Maharashtra where a missionary gave her a copy of the New Testament.

Pandita Ramabai observed the plight of many thousands of women who were dying as there were no women doctors at this time. Also she saw and personally experienced the severity with which widows were treated: they were forbidden to remarry and were usually forced to commit sati (widow burning at the husband’s funeral pyre). Infanticide (especially of girls), polygamy and sale of bridegrooms (dowry) were common. Education of women was almost non-existent. Pandita Ramabai wrote a book on “Morals for Women” and from the sale of this book was able to travel to England  to study medicine.  Unfortunately, due to a hearing problem she could not pursue these studies, but while in London she saw a work for “fallen women”and was taken aback by the love of these ladies for women of ill-repute who in India were eaten by dogs on the outskirts of the town! These English sisters explained that such action was only possible through the love of Christ, and Pandita Ramabai was so moved by this that she became a Christian.

She was invited to attend the graduation of her cousin, Mrs. Anandibai Joshi in March 1886 in the USA and Mrs. Anandabai Joshi was to become India’s first woman doctor.  On returning to India in 1889 Pandita Ramabai started the Mukti (salvation) Mission in Poona. By 1905, she was caring for nearly 2,000 people in her home including disgraced women, young girls, orphans, blind, physically and mentally handicapped people, widows and uneducated and destitute women. She started schools, ran hostels, introduced the kindergarten system of education and the Braille system into India. Pandita Ramabai introduced vocational training for women including brick-making, weaving, carpentry, masonry, making vegetable oil, and printing. She taught girls typesetting and ran a printing press. She fought for women to be trained as doctors to prevent the premature death of many hundreds of thousands of women who could not receive medical attention.

Pandita loved languages and had linguistic mastery in eleven languages. She was one of the first to advocate for Hindi as the national language in 1889 long before the time of India’s independence. Due to significant inadequacies in the Marathi Bible, she learned the ancient biblical languages of Hebrew and Greek and completed the Marathi New Testament in 1913. The whole Bible was completed in 1922, a month before she died. She was in fact the first woman Bible translator in the world.

During her lifetime, she took care of thousands of  widows, poor and orphaned girls, destitute women and famine victims. Not only did she care for them but she also helped them to find Jesus and then to be trained to take care of their own financial needs and as a consequence became useful citizens in society again.

Appendix C: The Story of Kit Danley, a Prophet of Phoenix
By John Ridgway

Neighborhood Ministries has been serving Phoenix’s poorest, most vulnerable residents for 26 years,.. Hundreds of at-risk children and their families turn to Kit Danley and her Neighborhood Ministries for food, clothing, crisis assistance, academic tutoring, leadership training and parenting classes. For those trapped in the cycle of poverty, the goal of Neighborhood Ministries is a beacon of hope:

“To be the presence of Jesus Christ, sharing his life-transforming hope, love and power among distressed families of urban Phoenix, to ignite their passion for God and his kingdom.”

The Neighborhood Center, located in the heart urban Phoenix, houses a food and clothing bank, classrooms, a ball field and a playground filled with over 700 children and youth each week. Seventeen staff and over 1000 volunteers connect with children and families in their apartments, at their workplace, at school, or in small group meetings throughout the week. Currently there are 26 programs in place for training young people in various job skills.  There is also an extensive clinic where doctors from all over Phoenix volunteer four hours/week. The poor only need to pay $20 and they will be given the necessary medical treatment.

The strongest focus is on relationships, but because poverty in Phoenix is transient, children have to be tenaciously tracked down as they make frequent and unexpected moves. Slowly, as relationships and trust grow, then transformation of life commences “It is a lifelong process to see change” says Kit Danley, the founder and leader. 

Carlos is a good example of the kind of tenacity needed for this ministry. He was a previous gang member who had stabbed a person and was incarcerated for ten years. After he was released from prison, Kit and her team began to pursue him with relentless love. After 19 years he finally responded to the living God.  Now he is helping others to find the true meaning of life.  

Appendix D: The Story of the Blind Institute in India
By John Ridgway

Joseph and his family originally came from Kerala in South India, but in 1977 Joseph found Christ in Bangalore. In 1982, he was transferred in his job, to Ranchi in North India, only eight hours by train from Calcutta.

Joseph shared Jesus with people in his job and neighborhood and slowly a core of believers emerged.  Most of them did not have jobs, but Joseph helped them learn basic skills and eventually find employment.

A German missionary in Joseph’s city had been responsible for a blind institute, with over 100 young men living there. After seven years, the missionary handed over the keys of the blind institute to Joseph and left the country.

Joseph was flabbergasted.  He had no other alternative but to go there after work and organize the young men to take care of the kitchen, the sleeping accommodations, the laundry and other facilities. He found four men who were the leaders and led them to Christ using Hindi Braille Bibles. They, in turn, influenced everyone else in the Institute, many of whom had been abandoned by their families. 

The 4 leaders began to talk in terms of touching every other blind institute in the country. They commented on one occasion that they felt sorry for the “poor sighted people” who find it very difficult to live by faith; but the blind live by faith all day every day.

The ministry in this Institute continues until this day.

Appendix E: Lessons Learned in Ghana 

By Okorie Kalu, December 2007

When Navigator missionaries started work in Ghana in the 1970s, the economy of Ghana seemed to be doing well after independence. Later it began to go down like the rest of the economies in the Southern Hemisphere at that time. 

Consistent with Navigators approach, the missionaries began work among university students hoping that the trickledown effect would occur and believing that the leaders who would emerge from their efforts would spread the Gospel in their country and help influence surrounding countries in that region. 

The first generation of graduates emerged with professional degrees, but shortly after the economy plummeted to unbearable proportions. Almost all of that generation of Nav disciples left their country armed with their degrees in search of better life elsewhere and especially in the West. Most of them now live outside Ghana.

Some of the earlier missionaries left and other teams of Nav missionaries came to Ghana. God gave this new team good men and women with great promise. As (Tom Crompton) one of the full time missionaries to Ghana put it, 
4 or 5?“We were excited that Yaw, Ben, Willie and Joe had responded to become Navigator staff but one of the most painful parts of our time in Ghana was our inability to help them remain on staff financially.”
This whole concept of funding the work was a huge challenge in Ghana. All kinds of micro-enterprises were established to help, but the economy was extremely hard. Two of the five original staff were getting Navigator training, but were surviving by raising chickens behind their house.

Even when the economy started getting better there was no way of supporting these five staff. The micro enterprises had no vehicle for support from the Navigators. So for ten years I (Tom Crompton) supported the ministry out of my salary as we experimented with what we could do. 

One of the big challenges was the different cultural perspective from American to Ghanaian thinking on raising funds for full-time staff. American leaders approached it as they had raised support in the US: they simply asked people. In Ghana at that time the resources were very scarce and the idea of asking for donor income was emotionally difficult for an individual. The perception seemed to be that if you were asked to join an American organization (which was viewed as a rich organization) you would be hired and paid by them. Living on faith income did not communicate in this culture where families and large organizations were seen as the source for meeting financial needs.

Another member of this team of missionaries to Ghana was a bi-vocational worker. He provided this perspective on the work in Ghana:  “I think it is important to note that in small, post-colonial countries like Ghana, a Nav collegiate ministry at a national university cannot help but target the very topmost segment of the society. Those young people are training to be knowledgeable workers at the highest level of their nation, not village farmers or teachers. Their degrees will provide access for the Gospel to the highest levels of their society, if they pursue their professions. We should not expect God to lead such people out of their professions into full-time Christian service. It would be a waste of His resources. If an organization in such a country is looking for full-time staff that will go to the larger classes of the society, the organization should stop focusing on the top level universities. They should instead go to the regional schools and teacher training colleges. Many of the students there will have the intelligence and leadership gifts to serve well as full-time staff. They just lacked the financial means…to enter the top university.”

Eventually the number of Western missionaries in Ghana reduced almost to zero and the ministry was led nationally. Most of the original team of five gave up their Navigators staff positions to work salaried jobs with other Christian organizations. But they are still Navigators in heart. One of the original staff took a salaried position to run the administration of the Navigators in Ghana. 

Other Nav leaders in Ghana get their money from their occupation rather than gift income. They chose to reject lucrative job opportunities outside Ghana to practice their profession inside their country by faith. They trust God to meet their needs, to show them how to operate with biblical ethics in a corrupt environment, to honor their parents with scanty resources, and to advance the Gospel through their extended family relationships. This generation stands in contrast to the first generation of Ghanaian Nav disciples, most of whom live outside their country.

Recently the Navigators in Ghana had a reunion of past missionaries and nationals. Here are some of the observations that came after that special time together:

· The ministry continues to grow mainly in those cities where the missionaries had started work. These are the cities with good employment opportunities for graduates. The graduates visit campuses to lead Bible studies after work. The ministry is also growing through families and relational networks. 

· In some of the cities, the ministry has faltered for lack of leadership after the missionaries left.  

· No one has been intentionally sent internally to head up an existing ministry or pioneer a new ministry in another location in Ghana.

· No missionaries from Ghana have been sent to any other country in the region.

· The ministry in Ghana now has two full time salaried staff that help give leadership to the work.

· The ministry seems reluctant to invite any new person on full time staff for fear that it may not be able to take care of them and pay their salaries. 

· Ghana staff are not allowed to raise or receive funds personally because of the bad experiences of the past.

· The new national leadership wants to seriously address the issues of the growth and development of the ministry and to implement the Core.

· The team in Ghana is considering how they can have a holistic ministry. Certainly the impact of poverty affects staff funding, and thus the place of full time staff must be rethought. But the bigger issue of coping with poverty, corruption and injustice in the country will need considerable thought and intent.

1.  How do you assess the impact of poverty, corruption and injustice on the advance of the Gospel in

     Ghana?

2.  If the Core is to be implemented and we are to see “workers for the kingdom next door to

     Everywhere,” what needs to change in Ghana?

3.  How can the Navigators of Ghana be helped to become an influential contributor, functioning

     interdependently within our worldwide partnership, characterized by such things as sending cross-

     cultural missionaries (inside or outside the country) who contribute to our strategy in the receiving

     contexts? 

4.  In the light of the Core how should Navigators entering nations like Ghana respond to poverty as 

     individual staff and as an organization? 

5.  Are there ways in which the Navigators missionaries/leaders could have helped Ghana be both

     biblical and relevant in their context in their ministry funding concepts?

6.  How should the nationally led Navigators of Ghana respond to poverty, corruption and injustice?  

Appendix F: The Story of Albert Mutiganda
By Wanjau Nduba

Albert Mutiganda is a young man who fled the fighting in Rwanda. He is the first born in a family of five. His father died in the Rwandan genocide. The mother and his three younger sisters are back in Rwanda while Albert and his younger brother live in Kenya. Being the first born in the family, Albert bears the whole responsibility of taking care of the family. 

When Albert and his brother came to Kenya, they were so desperate that they were hosted by a family for shelter and food. It is this family that referred him to our Graduate Assistance Programme (GAP) where his life turned around. Albert sells handmade banana fiber cards to provide an income for his family. His workshop is right in his small rented residential house. 

Economic Projects Trust Fund (EPTF) was founded by the Navigators Kenya in 1989 to encourage micro-enterprise and offer business development services. This initiative was in response to the social and economic reality of people in Kenya with an unemployment rate of between 40–50 percent, which has since continued to grow. At the same time the informal sector became recognized as a potential source of significant employment opportunities.  

The fund has developed over 700 individuals enabling them to start 221 projects over the past 14 years. The capital base has expanded, with over 25 million Kenya Shillings having been dispensed as loans to a total of 210 small and medium scale businesses. The mission of the fund is to create employment and alleviate poverty by developing committed Christian entrepreneurs for the cause of Christ.

GAP is a program initiated in 2000 by EPTF. It was designed to help young graduates become entrepreneurs instead of depending on minimal employment opportunities in the government and private sector. GAP offers practical entrepreneurship training to unemployed graduates encouraging them to start and grow their businesses and achieve their full potential in God. The participants undergo a two-fold training programme over two weeks in a conference setting followed up by consultations with the participants on individual basis. Navigator ministry representatives maintain fruitful relations with local contacts who understand the business environment and are willing to support the cause of alleviating poverty and to share lessons learned.

GAP Bible studies are aimed at helping the participant develop a biblical worldview towards life and business. The areas of emphasis include: Creativity as a God-given gift to every individual, justice in the marketplace, biblical view about money, true success, ethical wealth creation, ethical use of wealth, business and law.

Albert says of the GAP Programme:  “GAP opened my mind towards business in a number of ways: It unlocked my entrepreneurial potential. I was able to turn my talent into a fulltime business. The application of the marketing skills I acquired has enabled me to grow and create a professional image. I was able to define my target market, raise my quality standards and improve on packaging. Initially I was hawking few products and it was very challenging and unrewarding. Through EPTF, I have also created very rewarding market linkages. Financing by EPTF has also contributed greatly to my growth. There are times I get overwhelming orders which I have only managed to deliver due to their support. They have been very helpful, they have nurtured me. In less than 3 years, the business has grown tremendously. I have managed to employ 2 young people one being a refugee friend. Currently, my turnover is about 150,000 Kenya Shillings ($2100 US) per month with net earnings of up to 50,000 Kenya Shillings ($700 US). This has enabled me to not only meet my personal needs but also those of my entire family.”  

“With the increased demand, we need to expand our production capacity so that we are able to meet all our orders in time without losing some of our customers. A bigger capacity would also enable me fulfill my dream to pass this skill to other young people to enable them to create a living for themselves. However, due to the heavy family responsibility on me, I am currently not able to channel the income towards expansion.” 

1. How does Albert’s story impact your thinking about the meaning and importance of holistic discipling?

2.  Who and where are the “Alberts” in your sphere of ministry?

3.  What do you find in the example of Albert and the Navigators of Kenya that may be helpful 

     where you live and minister?
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